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Protestantism makes little impact upon 
British Christianity. Even Scotland recalls a 
common ancestry only on historic occasions . We 
speak of Huguenot blood as a proud memory of a lost 
cause. And so we come to imagine that the Protestants of 
France today are a negligible, even a scarcely justifiable, 
minority. Yet a Protestant community numbering 
almost a million is by no means negligible in a country 
where the Roman Catholic Church claims less than eight 
million regular communicants. And the Reformed 
Church of France, which accounts for more than half the 
Protestant total, has an influence far beyond its size. 
Why then is there this misunderstanding and neglect ? 

Language is a major factor. Our stumbling German is 
better than our stumbling French. Theological merit 
apart, students will choose a German faculty with a 
little more confidence. And the French are notoriously 
slow to learn English. It is admittedly far more difficult 
to turn a French speech into effective English than to 
give a tolerable version of a German one. And so our 
nearest neighbour church is largely unknown to us. And 
that is one reason why this little book is important. 

Pierre Maury was a rare Frenchman who broke the 
language barrier in middle life, and was increasingly 
holding the attention of English-speaking people in 



PREDESTINATION 



World Council meetings since the war. His death has 
greatly impoverished theological discussion conducted 
in English, because for the time being France is silent. It 
was characteristic of Pierre Maury that he was prepared 
to use in public his rough English, or German for that 
matter. What had to be said must be said, and his use of 
the unexpected word, even the wrong word, often 
brought attention sharply to the point he had to make. 
No matter was too serious for the sudden illumination 
of humour. He could caricature himself without any 
touch of vanity. If you still disagreed with him your 
knowledge had been widened, and your affections 
awakened. This last factor had peculiar importance in the 
first years of the World Council of Churches, Early 
ecumenical encounters, particularly at the student level, 
were really an extension of friendship. The coming of 
the 'church' period with its delegates and representa- 
tives might have destroyed the intimacy which is essen- 
tial for useful discussion. Pierre Maury could only act 
and speak in intimacy. He broke through not only 
language but reserve, and brought the family spirit into 
every group he entered. 

It is this special place of Pierre Maury in the ecumeni- 
cal scene which justifies the publication of these 
addresses and sermons in English. He was a personality 
rather than a theologian. Perhaps we should say he was 
a theologian whose medium was a personal encounter 
rather than published writings. What has been trans- 
lated here will at once give the impression of a fine 
mind, but the real quality of that mind may be lost with- 
out some knowledge of the man himself as his friends 
knew him. Who was this able and delightful man ? 
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Pierre Maury was born at Nimes in November 1890. 
By 1912 he was a promising graduate in theology. (He 
was later to be an honorary Doctor of Divinity of St 
Andrews, Chicago and Budapest. ) After military service 
in the war of 1914-18 he became general secretary of the 
French Student Christian Movement from 1919 to 1925. 
From that date until 1931 he was pastor of the Reformed 
Parish of Ferney-Voltaire on the very edge of Geneva 
and became deeply involved in the interests of the 
World's Student Christian Federation. In 1931 he 
joined the staff of the WSCF and continued more 
directly his close partnership with his friend W. A. 
Visser 't Hooft. In 1934 he was called to be a pastor in 
the parish of Passy in Paris as a younger colleague to 
Dr Marc Boegner. These two men worked side by side 
in a remarkable way for over twenty years, being 
ministers of a large congregation and at the same time 
giving outstanding leadership to their Church, to 
Protestantism in France, and to the ecumenical move- 
ment. Amongst Pierre Maury's wider responsibilities 
were those of being a Vice-Chairman of the World's 
Student Christian Federation from 1935 to 1938, 
Professor of Dogmatics in the Protestant Theological 
Faculty of Paris from 1943 to 1950, and President of the 
Reformed Church of France, in succession to M. 
Boegner, from 1950 to 1953. His health, his inclinations, 
and perhaps his gifts, made the last post a difficult one for 
him. He seemed glad to be released from it and to be his 
own free incomparable self until he died in January 1956. 
My first clear memory of Pierre Maury was at a 
Whitsun weekend conference of leaders of the Euro- 
pean Student Christian Movements nearly thirty years 

CO 
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ago. 1 This meeting took place at Bad Boll, the Moravian 
centre near Stuttgart, which was to become well known 
later for its 'evangelical academy 7 . For me it was a 
notable occasion I was a new general secretary of a 
national movement and I stepped in amongst giants. 
Berdyaev was the most striking speaker. But the only 
talk I remember was from Pierre Maury at the closing 
service. We had been much obsessed with problems. 
And no wonder. Between the hotel and the garden-room 
where we met ran a country road, and along the road 
passed companies of excited young people on their first 
spring hike, carrying banners, sometimes with the Nazi 
emblem, and sometimes the hammer and sickle! We had 
scarcely found ourselves after one war and a new conflict 
seemed to be blowing up like a thunderstorm. Reinold 
von Thadden, already a leading German layman, took 
the service, and Pierre Maury spoke on being 'more 
than conquerors'. His complete confidence in 'the 
over-plus of victory' took me by surprise and lifted me 
on to a plane of spiritual certainty to which I could never 
have climbed by myself. 

The next encounter I remember was at the meeting of 
the General Committee of the WSCF at Channcoria in 
Bulgaria in 1936. When the Sunday came round the 
officers had the idea and it seemed to me a very poor 
idea! of asking Pierre Maury and myself to speak in 
our own languages on the same text was there a 
German sermon also ? and the text was from Romans 
8 : *We are saved by hope/ How I wrestled with that 

l Dr Mackie was General Secretary of the British SCM, 1929-38, 
and General Secretary of the World's Student Christian Federa- 
tion, 1938-48 (Publisher). 
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passage under the great pine trees, and nothing came of 
my wrestling! But Pierre Maury handled hope as a 
substance, not an abstract quantity, a substance more 
concrete than any material one. Again I was ashamed 
and uplifted. 

Pierre Maury communicated faith. I remember the 
story of a cafe in Madrid to which he was taken by two 
or three members of the Spanish SCM, which had then 
a precarious existence. He was asked to gather his own 
audience. And he did, not by any of the tricks of the 
individual evangelist, but by drawing men into conver- 
sation, real conversation, on issues which they cared about 
but on which they were out of their depth. Intellectual 
ability and camaraderie are not often found together. 
Pierre Maury loved good talk, and through his passion- 
ate, dogmatic and entertaining contributions shone the 
radiance of his personal conversation with Jesus Christ. 

This natural gift for conversation was perhaps the key 
to Pierre Maury's evangelistic and pastoral power. He 
was one of the few people who could write a theological 
article in the manner of a play, with characters speaking 
from different angles, and all of them seeming to be real 
people you had met. In the pages of The Student World 
there are a number of these illuminating contributions. 
The secret of course was Pierre Maury's sympathetic 
understanding of other points of view, no matter how 
inadequately formulated or expressed. He had the gift 
of knowing what was in men, and therefore of talking 
with them rather than at them. No wonder that you can 
meet so many individuals today who will say simply: 'I 
am a Christian because of Pierre Maury/ And these 
conversions were not technical successes; these people 



PREDESTINATION 



were simply new members of the astonishingly varied 
circle of his intimate friends. 

All the published tributes to Pierre Maury speak of 
his friendship. Karl Barth writes movingly: 'I miss him. 
I have had, and still have, good friends. But there has 
been in my life only one Pierre Maury/ Suzanne de 
Dietrich records his own comment once in jest : 'I am the 
best friend of eighty other people/ And she adds, The 
figure is certainly an understatement/ I was one of 
those to whom Pierre Maury gave his friendship. I 
never knew why. It always came upon me anew like an 
act of grace. A ring on the telephone in Geneva and a 
word from Visser 't Hooft : 'Pierre is here and is coming 
over to see you/ In he would walk and sit down and 
draw me into telling him all my problems. He was in 
Geneva for a few days' much needed rest by the lakeside 
he loved so much. Latterly he was in poor physical shape, 
and burdened with all sorts of responsibilities. But he 
could never pass through Geneva without an hour or 
two of friendly and invigorating conversation with his 
friends. How many of us kept our real difficulties to air 
them some day with Pierre Maury! Not long ago I 
lunched with a fellow countryman who had only recently 
come to know him. 'I think I should like to discuss this 
difficult question with Pierre Maury/ he said. 'But 
Pierre is dead/ I replied in dismay. I shall not forget the 
look of loss that came into my friend's eyes. It is a great 
gift of God to be able to carry the hearts of many other 
men as well as your own. 

Being a friend of Pierre Maury's was not always an 
easy business. He himself had to be explained and de- 
fended in ecumenical circles. He was very French, but 
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that is the delightful thing about the French ; they never 
become uprooted personalities. They will never become 
good Europeans or good world citizens, because they 
are the essential salt, which is always different. And 
Pierre Maury could speak out. He hated humbug. An 
ecclesiastical stuffed shirt made him see red, and say the 
most dreadful things! How he hated the need of the 
Central Committee of the World Council to be wise and 
careful! His advice on political matters would frequently 
have got us into trouble, though sometimes afterwards 
we may have regretted a little that we had avoided it. 
Particularly the iron-curtain mentality, the judgment 
of untrustworthiness upon every comment from Eastern 
Europe, exasperated him. Men were men. We were all 
sinners with nothing any of us could be proud of. And 
the worst sin was presumption. 

I suppose this uncomfortable challenge of Pierre 
Maury may be attributed by some people to his Barthi- 
anism. At least that is the conventional comment to 
make. He was devoted to Karl Earth, and was his chief 
interpreter to French Protestantism. But there was 
nothing pedantic or rule-of-thumb about his theology. 
Karl Barth has been the liberator of the minds of many 
of my friends. And that liberation through Visser 't 
Hooft and Pierre Maury (for I always think of the two 
men in association) has been mediated even to those of 
us who are theologically illiterate. It is surely this 
liberation which makes Pierre Maury's brief study of 
'Predestination' so alive, so energizing. The grace of 
God is not a concept for him; it is a fact. Indeed it is the 
basic fact from which all life begins, and from which all 
truth can be freely explored. There are some words 

DO. 
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towards the end of this study which describe vividly the 
man I knew, and which give me courage: 'Having 
nothing themselves, they possess all things in Christ. 
Able only to ask forgiveness, they have received grace 
to render thanks. Mocked by the world, troubled in 
their consciences, they can nevertheless say: "I know 
whom I have believed." In the peace and joy to which 
the divine mercy daily brings them back, they fear 
"neither death, nor life"/ 

Pierre Maury's own death confirmed his radiant 
assertion of the grace of God. He had been in North 
Africa, for which the rest of the world is apt to find 
simple solutions, but which has been such an agony to 
thoughtful Frenchmen, not least to French Protestants. 
Pierre Maury had been there because the Reformed 
Church needed the help he could give, because this was 
the place of strife to which the grace of God must be 
brought. No doubt he had been excited, and talked too 
much, and, above all, listened too much. On the Sunday 
he preached on the text: *My times are in thy hand/ 
Then he flew home, lay down to rest, and did not move 
again. Sorrow at the passing of a friend, dismay at the 
loss of a leader; these we knew. But on the next Sunday 
over the French radio came his own recorded words : 
c My times are in thy hand/ Nothing untoward had 
occurred, nothing to weaken the influence of his life. 
For his friends, as W. A. Visser 't Hooft has finely said, 
there is c a sense of continued conversation with Pierre 
Maury'. Perhaps even these brief published fragments 
will introduce those who did not know him to a con- 
versation on the things of Christ, which has been for so 
many a gift beyond price. ROBERT c MACKIE 



Foreword 



"T is no small joy to me to write these few lines of 
introduction to the little book which my never-to- 
^be-forgotten friend, Pierre Maury, devoted to the 



subject of predestination. I was unaware of the existence 
of the manuscript ; but when I read it I was convinced 
that it ought to be published not only in order to 
recall the memory of its author, who was so suddenly 
taken from us scarcely more than a year ago, and to 
whom we owe such a great debt of gratitude, but also 
because these lectures, delivered in the United States in 
1954, will assuredly serve to stimulate the thoughts of 
all those who are concerned about this problem, whether 
they be Bible-reading laymen, pastors, or theologians. 

As long ago as 1936 Pierre Maury had delivered an 
address entitled 'Election and Faith' on the occasion of 
the Geneva Calvinist Congress. That address, which 
appeared in the same year in the review Foi et Vie, was 
published in German in 1940 in the Theologische Studien 
series. Most of those present at the Calvinist Congress 
were hardly prepared to accept with their hearts, or 
even to register with their minds, what Pierre Maury 
was saying to them then. There were but few who 
realized the implications of his thesis in the course of the 
years that followed, when preoccupations of a political 
nature loomed so large that they scarcely left time or 
energy for theological reflection of this sort. But I 
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remember one person who read the text of that address 
with the greatest attention myself! It so happened that 
in the autumn of the same year, 1936, I had to give a 
course of lectures in Hungary on the subject of pre- 
destination. Pierre Maury and I had of course often 
spoken of this problem; nevertheless, his 1936 address 
at once made a profound impression on me. And when a 
few years later I had occasion to return to the subject in 
a wider context, I did not merely refer to Pierre Maury 's 
pamphlet, but stressed that it ought to be considered as 
one of the best contributions made towards the under- 
standing of the problem. That is why, as I said at the 
time (Dogmatics, II/2, pp. 154 f.), Pierre Maury must 
be ranked with the rare theologians of the past who, 
because of the Christological basis of their doctrine, 
seem to me to have remained here on solid ground (such 
were Athanasius, Augustine, John Knox, and Johannes 
Coccejus). One can certainly say that it was he who 
contributed decisively to giving my thoughts on this 
point their fundamental direction. Until I read his study, 
I had met no one who had dealt with the question so 
freshly and daringly. 

In the present work, written eighteen years after the 
Geneva lecture, we find a Pierre Maury no less lively, 
not to say overwhelming; but his thought has matured, 
and his exposition is richer and more ample in its scope. 
He, for his part, had assimilated the substance of the 
bulky volume which I published in 1942 on the subject. 
But it is obvious that he has borrowed nothing from me 
which he has not recreated and made his own, plumbing 
the Scriptures on his own account. Further, in the way 
he puts and answers his questions, the way he applies 
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and comments upon the biblical text, as also in the 
implications and developments which he advances, he 
has remained entirely faithful to himself. But I think that 
there is no need for me to say more of the book itself: 
the subject of which it treats and the manner in which 
the author deals with it suffice to show its importance* I 
should like simply to be allowed to add a few personal 
words. 

Pierre Maury's great gift to which every page of 
this book bears witness was his ability to ally the 
keenest and most objective theological curiosity with an 
undeniable feeling for the human and 'personal', and his 
constant concern to use this double insight in preaching 
the Gospel to the parish, in both the narrowest and the 
widest sense of the word. Of all the conversations which 
I had with him, and of which there are echoes in the 
present study, I retain a very vivid memory, because he 
never tried to cover up the difference between what he 
knew and what he did not know or between what he 
absolutely insisted on knowing and what, for all sorts of 
reasons, he wished to know nothing of! And also be- 
cause every time I saw him afterwards, often tired, 
overworked, care-worn, this man never struck me as 
indifferent or resigned : I found him, as ever, full of the 
same passionate interest (at once both positive and 
critical) in the questions which preoccupied us both. 
How well he could tell a story! And how well he could 
listen and contradict! And how well (at the right 
moment) he knew how to stop talking and declare him- 
self satisfied (until the next time!). I miss him. I have 
had, and still have, good friends. But there has been in 
my life only one Pierre Maury. 
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It is to be hoped that the audiences who had the 
privilege of hearing him develop the arguments set 
down here, were able to discern something of the per- 
sonal genius of this exceptional man and more, some- 
thing of the power of the witness which it was given him 
to bear among us with an ardour which was his both by 
nature and by grace. And it is to be hoped that both his 
witness and his person they are inseparable will 
speak in the same way to the many readers of these 
pages. 

KARL BARTH 

Basel 
February 1957 



Predestination 



I - INTRODUCTION 

TjT SHOULD like to talk to you about predestination 

I practically, as a pastor, and not theoretically, so that 
JJLthis great biblical truth may help you in your 
ministry as it does not cease to help me in mine. 

Predestination is a doctrine to which some hold with 
as much conviction as others refuse to accept it. 

Among Christians there are many who cast it in the 
teeth of those who have defended it, for example Calvin, 
while others are surprised that the author of the Insti- 
tutes and his followers should have maintained it with 
such uncompromising rigour. 

Outside the Church, there are many more in number 
who protest violently against predestination and heap 
up arguments against it; for they see in it only a sort of 
fatalism, or some other kind of philosophical position. 

In the face of all these misunderstandings, I should 
like to be able to discuss the problem with you, not in 
conformity with what we know of the ecclesiastical 
tradition, and even less in conformity with philosophical 
objections; not as a partisan or an adversary of the 
doctrine, but as one who, in accordance with Calvin's 
formula, wishes to submit himself to the school of Holy 
Scripture, and learn from it all that it is necessary to 
know. 
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It goes without saying that to have recourse to 
Scripture as the sole source of knowledge and the sole 
authority does not mean using it as a collection of texts 
which can stand by themselves independently of their 
context. That context is the whole Bible. It is a constant 
principle of a truly scriptural method in theology, that 
we must seek in the relationships between Old and New 
Testaments, as well as in those we discover between 
books, the unity and the fullness of the divine revelation. 
To accept the canonical principle is to accept the autho- 
rity of the Holy Spirit over and within the Church but 
on condition that the canon is not broken up into isolated 
elements. 

I ought to point out to you that in these lectures you 
will often recognize the thought of Karl Earth. We have, 
in fact, for many years discussed this doctrine together, 
and he has propounded it in masterly fashion, infusing it 
with new life, in his Church Dogmatics 



We have recalled that this doctrine arouses strong 
opposition as well as equally passionate support. And 
sometimes it is the same people who adopt successively 
these two attitudes. For a pastor predestination is 
either too difficult, if not impossible, to reconcile with 
his conscience, or else too easy and therefore of no 
significance and very little use. 

The first reason for these varying reactions is that 
most people pastors as well as laymen think of this 
doctrine in isolation, as if its truth or its error resided 
in itself. It becomes then the pure and simple assertion 
of the unfathomable and, it must be said, crushing, 
abhorrent omnipotence of God, irreconcilable with the 
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good news which is the all in all of the Christian reve- 
lation. 

We have emphasized that in submitting ourselves to 
Scripture we must not take its different parts in isola- 
tion, but accept the whole of its testimony, which 
furnishes the true exegesis of particular texts ; and we 
shall say, similarly, that in theology it is equally impos- 
sible to break up the totality of doctrine into separate 
pieces. This is especially true of the doctrine of pre- 
destination, for it is bound up with all the other truths 
of the Christian faith. In fact it qualifies them all, they 
and it being unintelligible in isolation. We shall come 
back often, directly and indirectly, to this need to avoid 
cutting up the expression of the Church's faith into a 
mosaic of separate doctrines with nothing to ensure 
their coherence and interdependence. And in particular 
we shall not cease to affirm that it is in their Christology 
that all these doctrines are related, throw light upon 
each other, and compel our faith. 

Thus you are forewarned that the mystery of pre- 
destination will lead us and even oblige us to consider 
the other great doctrinal affirmations among them 
those which are the most difficult to comprehend: I 
refer to the doctrine of the Trinity, that of the two 
natures in Christ, and eschatology. Once again, I shall 
try not to give way to the temptation of sterile argu- 
ment, but shall make it my concern to show you how 
this great basic truth about God is, as Calvin used to 
say, a 'practical doctrine'. 

The second reason for the very hesitant acceptance if 
not the rejection of this expression of God's absolute 
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sovereignty, is that we all approach it more or less from 
the point of view of philosophy. 

The result is that we find ourselves beset by di- 
lemmas, and as it were prevented by a sort of paralysis 
from professing our faith on this point. 

Here for example are some of the philosophical 
notions which impose upon us alternatives that are 
foreign to the thought of the Bible : 

(a) The notions of time and eternity. We seek the 
relationship between our temporal existence and what 
has preceded it, and the extent to which eternity de- 
termines time and the content of time. We ask how the 
Lord God cmjix time (that is, render it unchangeable 
in advance) and whether he wills to fix it. This brings us 
to one of the classic impasses : Are we still free in time if 
the Lord of time orders our days and the whole of our 
lives ? And if we are free, is the Lord of time really still 
Lord? 

In other words, what is the significance for our 
destiny of the sovereign antecedence of God ? Does it or 
does it not irrevocably determine that destiny ? 

(6) The notions of mystery and of revelation. We seek 
the relationship between the mystery of God and what 
we are able to know. We seek to find out whether God is 
as absolutely unknowable as he is unknown, or if his 
decrees are intelligible conformable, that is to say, 
with the norms of our intelligence. And we come up 
against other classic impasses: all those of natural 
religion, in which God is conceived in our likeness, in 
which we are sure of finding him solely because we seek 
him (as if he were another human self). 

(c) The very notion of election as conceived by the 
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mind of man. We seek to know if it is compatible with 
God's being God that he should choose between his 
creatures, and thus that he should have favourites at the 
expense of others to whom he does not give preferential 
treatment. And we find ourselves in yet another classic 
impasse: God is not just if he does not treat everyone 
in the same way, if he does not respect the rights of 
man, which are the same for all; or in other words : what 
is the significance of rejection, of damnation, in the 
doctrine of a God of love ? 

To these questions I could add others. They are the 
questions raised by the doctrine of predestination when 
it is considered from the standpoint of philosophy. 

I shall confine myself for the moment to emphasizing 
that the meaning of the word predestination is falsified if 
it is used in accordance with philosophic categories of 
thought. On the one hand, it includes the concept of 
destiny, which, at least in our modern speech, has a 
meaning which is quite foreign to the Bible. In fact, in 
the thought of the West, which is heir to the Greeks, 
and in many of the great metaphysical systems and 
religions of the East, destiny has the character of a blind, 
anonymous force, to which the divinity is often itself 
subject, whereas in the Bible the destination not the 
destiny of man, of history, and of the universe itself, 
is the supremely personal work of the wise, free, and 
sovereign God. 

Further, in the word predestination, the prefix pre- 
puts well-nigh exclusive insistence on the antecedent 
character of the decree which destines the persons and 
things concerned. Now if in the Bible the eternal before is 
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the beginning of all history, this is not because it pre- 
ceded it, but, as we shall see, because it is a Person who 
carries out his purposes. 

Again, eternity the antecedent time is not a time 
ended and replaced by the time which succeeds it; it is a 
time which is not subject to the succession and annihila- 
tion which our time involves. Of eternity it is written : 
'The grass withereth, the flower fadeth: but the word 
of our God shall stand for ever' ( Isa. 40.8) . If we wished 
to use the language of philosophy, we should say that 
in reality eternity is the eternity of our time; but if we 
wish to take the much better course of keeping to the 
language of the Bible, we shall affirm that it is the rela- 
tionship, permanent as well as antecedent, of the Lord 
of time with all our time, the presence of that Lord, 
free, prescient and omniscient, sovereign and faithful, in 
this fleeting time. Psalm 139, for example, proclaims this 
eternity of the God of all our days. Jesus is bold to say : 
'Abraham rejoiced to see my day : and he saw it, and was 
glad/ And inversely : 'Before Abraham was, I am' (John 
8.56, 58). And after his resurrection: 'Lo, I am with you 
alway, even unto the end of the world' (Matt. 28. 0). 

I have chosen this example of a sound method in 
theology a theology which is not to be made into a 
metaphysic, but Is to remain in conformity with God's 
Word because the question of time and history has 
received particular attention from modern Christian 
philosophers and theologians. 1 

1 Niebuhr in the United States, and very differently, in the name 
of biblical theology, Cullmann in Europe, have taken up the prob- 
lem of revelation and its historical character. You will perhaps 
recall the way in which Cullmann contrasts the linear time of 
biblical thought with the cyclic time of Greek metaphysics. 
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But the chief reason is that we shall need to consider 
what has been called the actuality of predestination, and 
all the problems that it raises in classical, and particu- 
larly in Calvinist, theology. 

To conclude these general remarks on the need to 
read the Bible and to study theology not as philosophers 
or scholars, but as believers, since after all the Bible 
itself is addressed to believers, let me add that I shall be 
using the word election rather than predestination, 
without however excluding the latter, since the Bible 
uses it (infrequently, it is true: twelve times only) and 
because traditional theology has used it almost exclu- 
sively. In this way also our thoughts will be less limited. 
For the notion of election is certainly wider as well as 
more in conformity with the thought of the Bible as a 
whole and is at the same time more faithful to the 
vocabulary of the Holy Scriptures. 

We shall divide our study into four chapters. We shall 
examine first the general biblical data concerning 
election and related or synonymous ideas. 

We shall then think about the acts of God who elects, 
and what they reveal to us of his nature, as well as about 
the special relationship which is set up in the predesti- 
nation of the creature by the Creator. 

We shall thus be led to examine election as it is 
accomplished positively and negatively in Jesus Christ. 

Having thus studied the characteristics of election as 
an act of God, we shall consider how that act is accom- 
plished, what are its purposes and its results : the calling 
of Israel and of the Church, the calling of the elect, the 
exclusion of the rejected, the witness of positive election, 



PREDESTINATION 

the assurance of salvation, and the proclamation of 
grace. 

In conclusion we shall indicate what it means to 
believe in predestination and what is the nature of the 
life of the elect. 

How is the concept of election presented to the reader 
of the Bible, even one unfamiliar with theology ? In the 
Old Testament it is applied to God's chosen people, 
whose ancestor is Abraham. 

Moreover it must be pointed out at once that other 
concepts are equivalent to that of election, or almost so 
and that they are in all cases indispensable to a correct 
understanding of the latter. I am thinking in particular 
of the notions of grace, calling, and here the word must 
be used predestination. These concepts are essential if 
the election of which the theologians speak is really 
to be that of the Bible, namely the eternal act whose sole 
author is God, the act which in its operation dis- 
tinguishes one man from another, the act which is 
essentially free and merciful, which has purpose and 
effects. We shall therefore draw upon all these resources 
of the language of the Bible. 

Coming back to the idea of election properly so-called, 
in connexion with Abraham, we shall observe firstly 
that this election is not an end in itself, but that it is for 
the sake of posterity that the patriarch is chosen and 
called, and that in his seed all the nations of the earth 
will share in the blessing of this man, the first of the 
elect. Secondly, we shall note that the election of Abra- 
ham incontestably takes its place in a whole series of 
divine acts which go back to the creation itself. The first 
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eleven chapters of Genesis contain this prehistory of 
the election of Israel, and Hebrews 1 1 enumerates the 
witnesses of the acts of God which followed upon the 
calling of the first patriarch, and conceives it to be quite 
in order to go right back to the formation of the world 
by the Word of God. It also recalls that Rahab, the 
pagan harlot, participated in the election of the people 
of God because of her faith (similarly Matt. 1.5 includes 
her in the genealogy of Jesus), thus showing that 
election by God has no foreseeable limitation in history. 
But it is clearly in the New Testament that we shall 
find the most explicit formulation of the affirmation of 
God's sovereign will. Although the word 'chosen' is 
applied only once to Christ himself and that by his 
executioners, who called on him to come down from the 
cross if he were the chosen of God (Luke 23.35) it is 
clear that the solemn declarations that came forth from 
Heaven at the baptism and the transfiguration : 'This is 
my beloved Son, in whom I am well pleased' (Matt. 
3.17; 17.5), as well as the many Johannine sayings 
concerning the 'Son, which is in the bosom of the 
Father', who 'came forth from the Father/ and all Paul's 
Christological sayings, to which I shall return later, are 
taken by all the New Testament authors as being the 
fulfilment of the prophecy of the second Isaiah : 'Behold 
. . . mine elect, in whom my soul delighteth' (Isa. 
42. l), and more generally of the whole of the Old 
Testament, of the promise made to Abraham, tirelessly 
reaffirmed by the choosing of David, and at successive 
crises by the voices of the prophets. Truly, in the 
fullest sense of the word, Jesus Christ is the chosen of 
God. 
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But it is no less important to emphasize that neither 
does the New Testament consider the election of Christ 
as an end in itself. Quite differently from Abraham, Jesus 
of Nazareth is chosen for the sake of others, and for their 
sake alone. Even before the Cross, his apostles around 
him signify the mystery of that life whose only meaning 
is the existence of others* And, much more, since his 
Resurrection and Ascension, and since Pentecost, the 
Church, which is nothing else than the convocation, the 
assembly of the elect, finds in Jesus Christ the place of 
its own election, and bears witness to it before the world. 
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WE have seen that according to the Scriptures Jesus 
Christ sums up in himself all divine election : the election 
of Israel, in that he fulfils the promise of the Old Testa- 
ment; the election of the Church, in that it is in him that 
the Church has its life. It is this central affirmation which 
we shall examine, pointing out how traditional theology 
has in some respects expanded it, but in others has 
misunderstood it or watered it down. 

Let us begin by distinguishing the elements of the act 
of election as we see it manifested in Jesus Christ. 

Firstly, quite simply and according to the Gospels, 
that act is announced by the voice of God from heaven. 
It is a thought: 'This is my beloved Son/ but what is 



CHRIST'S ELECTION BY THE FATHER 

more, it is an act of God : * ... in whom I am well 
pleased' (Matt. 3.17; 17.5). But this choice from on 
high is not only a gift and as it were a favour publicly 
shown to Jesus of Nazareth by the Almighty (who alone 
in the Bible speaks from out of the cloud). The choice 
has a purpose. Matthew specifies it first by adding to the 
divine declaration at the Transfiguration the injunction 
'Hear ye him'. The Christ is chosen by God in order to 
be heard, in the very strong sense that this verb has in 
the Bible : not mere passive hearing, but believing and 
obeying as well. But, even more explicitly, the evangel- 
ist declares that in this man was fulfilled what had been 
announced by the prophet Isaiah : 'Behold my servant, 
whom I have chosen; my beloved, in whom my soul is 
well pleased : I will put my spirit upon him, and he shall 
shew judgment to the Gentiles. He shall not strive, nor 
cry; neither shall any man hear his voice in the streets. 
A bruised reed shall he not break, and smoking flax 
shall he not quench, till he send forth judgment unto 
victory. And in his name shall the Gentiles trust' 
(Matt. 12.18-21). 

We cannot however be content with such a summary 
definition of election : a heavenly choice with a view to 
a mission. Inevitably questions arise : Who is this who 
speaks from the sky ? What God is it who makes this 
choice ? And what is the significance of the choice when 
it is God who makes it ? To find the answers to these 
questions we must listen to the whole of the Bible. For it 
may truly be said that it is, in its entirety, the witness 
borne to the election of Jesus of Nazareth, to the motive 
and the consequences of that choice, to the revelation of 
its author. 
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What, then, do the Scriptures tell us of the God who 
is at once both proclaimed and hidden by the cloud out of 
which he speaks ? 

First they tell us in what manner this God who 
chooses us exists, what the word 'exists' means when it 
is applied to him. It has, we find, a meaning quite dif- 
ferent from that which it has when we apply it to our 
own human life, or to any other reality in the universe. 
God exists as Creator ; everything that is not God exists 
as creature. This is an absolute distinction which no 
human pride can abolish or diminish. It is emphasized 
not only by the first few chapters of Genesis, but on 
every page of the Bible, including for instance those 
great moments of the revelation to Moses of the name 
of the Lord: 'I am that I am' (Ex. 3.14), the pro- 
nouncements of Jesus concerning the Father, and the 
apostolic affirmations concerning God who 'framed the 
worlds' (Heb. 1 1.3 ), and who dwells 'in the light which 
no man can approach unto' (I Tim. 6.16). The distinc- 
tion is at once made clear, first of all by the indication 
that the Creator had no need of his creature in order to 
be himself, but that he saw that it was good (Gen. Ll, 
18, 1, 5, 3 1 ) to bring other beings into existence over 
against himself, beings capable of loving him in return 
for his goodness which had given them life. 

This is not the place to deal at length with the risk 
taken by the eternal and perfect Being who, as the 
doctrine of the Trinity reminds us, is fully self-sufficient 
in the mutual love which eternally unites the Father and 
the Son in the bond of the Holy Spirit. The outcome of 
this risk was the denial of the Creator by the creature, 
the rebellion which the Bible calls sin. For the time being 
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we shall point out only that God did not wish to be the 
only one to exist. It was by his free and sovereign will 
that this was so. For there is not the slightest suggestion 
anywhere in the Bible that God in any way needed the 
existence of the world and of man, whether by an 
internal requirement of his own nature, or by some law 
outside and above himself. Similarly, in the government 
of the world, the Lord is subject to no constraint, 

But though God is subject to no compulsion in his 
creative will, though it is perfectly free, he has in the 
exercise of it committed himself, with the same com- 
plete freedom, in respect of the work of his hands. He 
has made a covenant with it. And thereafter he finds in 
his creation the obligation which he has imposed upon 
himself. It is with man, made in his image, charged with 
the dominion over all created existence, that the Lord 
has entered into this covenant, which binds and will bind 
him to man. It will have the strength of the faithfulness 
of God. 

It is impossible to insist too strongly on this biblical 
revelation of God's act. To ignore it is to condemn our- 
selves to the anguish that is caused by unknown divini- 
ties, by hidden and cruel destinies. Above all, it is to be 
deaf to the good news of God. 

It is a revelation in the fullest sense, for what it 
announces is, strictly speaking, unbelievable. Is it be- 
lievable that an almighty God should have accepted the 
proud rebellion of Adam the name of all of us ? Is it 
believable that he should have gone on loving this man 
who rejected his love, and that Ms covenant should have 
been capable of modification as a result of that rejection 
modification in form, but not at all in the purpose it 
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expressed ? Above all, is it believable that, because the 
covenant was made by the act of creation, and renewed 
immediately after the fall, God should have linked his 
own existence to our lowly human existence, for it 
amounts to nothing less than that ? Once more, it is God 
who freely decides that this should be so. How should we 
dispute his decision, since he has made and goes on 
making it, and since it is our salvation as well as the 
salvation of the world ? 

Here I must forestall an inevitable objection. How do 
we know that this is so ? The first few pages of Genesis 
are impressive in their majestic poetry. But are they 
anything more than poetry ? May we not and ought we 
not to look upon them as being another of those mythical 
explanations of the origin of the universe of which 
oriental theologies give us so many examples ? And are 
we to take the prophets of Israel as being any more 
reliable in the matter of historical truth ? The objection 
cannot be sustained : neither the Genesis narratives nor 
the Old Testament as a whole will by themselves reveal 
to us this incredible divine act, this covenant between 
two partners so unequal in strength as well as in love. 
We know nothing of this great secret until it is unveiled 
in Jesus Christ. It is he who is clearly the other being 
over against God, other than the Creator, and yet not 
Adam with his opposition and hostility to his Creator, 
but the one in whom God finds his love answered by 
grateful love. He is the second, the true Adam, as St 
Paul says, whereas the first ourselves is too distorted 
for us to find in ourselves the knowledge of him who 
gave us our being. Classic theology, when in the dogma 
of the two natures it asserts the full humanity of Jesus 
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Christ, is not principally concerned to set before us an 
ethical example, but rather to bring out the very mean- 
ing of creation namely, an act of love and its joyful 
acceptance in grateful obedience. Much more, it is con- 
cerned to show that God had freely taken upon himself 
the destiny of man. Here we ought to quote all the synop- 
tic or apostolic texts in which God is linked with Jesus 
of Nazareth. As well as Jesus' prayer which the Father 
always hears (John 11.42), there are the texts which 
speak of the complete unity of will between the Father 
and the Son, although reverence for the Lord still dwells 
in the heart of his servant: 'Not my will, but thine, be 
done" (Luke .4). 

These observations might be summed up in the state- 
ment that the first choice of God consists in being volun- 
tarily what he is: love; not love of himself, which is all 
that the doctrine of the Trinity would be asserting if it 
were the only doctrine to be derived from the biblical 
revelation but love for all those beings which the act 
of creation has made 'other*, relatively independent of 
their author. God chooses to love, which is the same as 
saying that he loves freely, or even more explicitly, that 
he loves truly; for could we still call it love if it were not 
completely free? He chooses to love, in order to be 
loved himself in return, voluntarily and freely, by his 
creature. We sometimes wonder why God has allowed 
us the terrible freedom to sin. And in our pride we reply 
by extolling our power to be ourselves. That cannot 
be the true answer. It would, indeed, be nothing more 
than the very sin that Eve and Adam committed when 
they wished to decide for themselves alone what was 
good for them, ignoring the instruction of the Word of 
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God, and when they coveted the excellence of the for- 
bidden fruit. No, the true answer is that God would not 
have created beings who really loved him if they were 
under any compulsion to love, if the only response to his 
creative will had been the acquiescence of automata, the 
obedience of marionettes. What he must have was the 
wonderful response which he received in the filial 
obedience of Jesus of Nazareth, the first to call him 
Father in all truth, in order for his first purpose to be 
fulfilled, that unchanged purpose of him in whom 'we 
live, and move, and have our being' (Acts 17.28); in 
order that the Tempter of Genesis, and of the desert 
where Jesus withstood him for forty days, might be 
shown to be an impotent liar who tries to pervert the 
work of the Creator, asserting to God's face, as in the 
prologue to the Book of Job, that none loves God dis- 
interestedly (Job 1.9-11). The fact is that Job, mysteri- 
ously prefiguring Jesus of Nazareth, is the man who does 
really love because he is loved. 

Before we proceed further, there is an important point 
which must be made clear. If what we have said is true, 
it is obvious that the decree of election call it pre- 
destination here, if you will is not, as classic theology 
has maintained, from Augustine to Luther, Calvin and 
the orthodox dogmatic theologians of the seventeenth, 
eighteenth, and nineteenth centuries, the obscure and 
impenetrable decision of a divinity who does not, on this 
point, reveal his designs. It was because they asserted 
that the absolute decree of the Creator, anterior to any 
creation and even to any fall, as the Supralapsarians 
held was the unknowable secret of an absolute power, 
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that predestination frightened even those who defended 
it with the most unflagging ardour. There was Calvin, 
for instance, whom the labyrinths' of this mystery filled 
with a kind of holy terror. How can it be otherwise, if 
we know and can know nothing of the motives which 
lie behind God's creative activity, if the liberty with 
which he loves us is replaced by the arbitrary decision of 
pure omnipotence? How can such a God, so far from 
being from all eternity the God of the covenant, appear 
in that eternity (and so in time, in which his purposes 
are worked out) as anything but a capricious tyrant; not 
the God of grace but the wielder of a crushing power 
who is worshipped only in terror ? How is one to be sure 
that it is his will to save the lost ? 

Of course I do not wish for a moment to detract from 
the mystery of God's sovereign liberty. He wills to act 
only in accordance with his good pleasure (PhiL 2.13), 
but it is a good pleasure. His entire revelation tells us so, 
tirelessly. There is nothing higher than his goodness, nor 
anterior to it. God loves always, from all eternity. And his 
purpose, before which, and outside which, there is none 
other, is to ally his life with the life of men in mutual 
love. Often, moved by their adoration of the divine 
majesty, the great predestinarian doctors especially 
Calvin have exalted the mystery of the absolute decree. 
But why have they turned it into a mystery as impene- 
trable as night, the secret of an opaque God ? God does 
not live and act in the obscurity of eternal darkness, but 
in light 'unapproachable', yes, but light! Darkness and 
night are, in the Bible, the abode of the Devil, in which 
he plans and prepares his 'works of darkness'. If there is 
any tyrannical power that would victimize man, it is he, 
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not the Father 'who hath delivered us from the power of 
darkness' (Col. 1.1$), and 'hath called [us] out of 
darkness into his marvellous light' ( I Peter 2.9) . 

If it is necessary, then, to maintain the mystery of 
election and it is absolutely necessary, for God's free- 
dom is the sovereign liberty of the Creator, which our 
liberty may neither dispute nor judge : 'O man, who art 
thou that repliest against God ?' (Rom. 9.20) it is only 
on the basis of knowing and preaching that this mystery 
is none other than the peace that passes understanding. 
It is unfathomable because the love of God is unfathom- 
able. And the only act of adoration God expects of us is 
our wonder at a purpose that overwhelms us. 

This is all the more so, as we shall see from another 
the Christocentric point of view, since the covenant 
made and renewed between the Creator and his creation 
is made at the price also unfathomable of the Cross. 

So the first choice of God is that by which he is himself 
love, creating and covenanting with his creature. Let us 
not say that in so doing God is obeying his own nature. 
Doubtless from all eternity he is love ; but this particular 
manner of loving, which consists in bringing into exist- 
ence beings which are not necessary, and which are 
capable of denying the love which God bears them, is 
nothing else but sheer grace. 

We have just uttered a word that is indispensable 
whenever we think of election, and, indeed, of predesti- 
nation as well: the word grace. In the Bible, as you 
know, it designates the sovereign liberty of God and at 
the same time his merciful goodness, in particular the 
goodness of his forgiveness. It is essential always to 
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keep in mind these two meanings. The great theologians 
of predestination, being as they were theologians of 
grace, understood this well ; and that is why, in spite of 
all their errors, they always brought the Church back to 
the very centre of her faith. God is a God who forgives, a 
God of grace. And as such he has a right to our praise, 
our service, and all our acts of thanksgiving. He for- 
gives, and so our trust in him is complete. Who will 
remember our sins if he has blotted them out in for- 
giving them ? 'Who shall lay any thing to the charge of 
God's elect ? It is God that justifieth ... I am per- 
suaded, that neither death, nor life, nor angels, nor 
principalities, nor powers, nor things present, nor things 
to come . . . nor any other creature, shall be able to 
separate us from the love of God, which is in Christ 
Jesus our Lord' (Rom. 8,33, 38-39). 

Here we are brought to that aspect of election in 
which man comes to the fore, man as the elect or as the 
non-elect, the rejected. However, before coming to the 
second partner in the covenant and his engagement in it 
or his exclusion from it, I wish to lay further stress on 
the first contracting party in this treaty compacted by 
the act of creation itself, and later by the explicit acts of 
the contract of covenant. This is necessary because one of 
the most serious errors, giving rise to the most danger- 
ous consequences, is the belief that the doctrine of 
predestination is the doctrine of the predestined, and not 
the doctrine of the God who predestines; in other 
words, an anthropological, not a theological doctrine. 
Thus it is turned into an agonizing business of pre- 
selection, since it takes place not at the Last Judgment, 
as has been proclaimed, but before all existence, among 
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beings who have not asked to live and on whom their 
salvation or rejection is imposed by force. Whereas, if 
election is the expression of the free love of God, then 
those whom it concerns may turn without fear to that 
love, 'come boldly unto the throne of grace' (Heb. 4.16). 
Nevertheless, since it is first of all a doctrine of God 
and not a doctrine of man and the rights of man, it is 
essential that it should affirm God's prerogatives with- 
out any reservation whatsoever. Now, the prerogative 
of God is to "shew mercy' as he wills ; this is expressed 
in biblical terms as follows: 'And the Lord said unto 
Moses ... I will shew mercy on whom I will shew 
mercy* (Ex. 33,17, 19). St Paul gives us an exegesis of 
this proclamation which must make us tremble : 'There- 
fore hath he mercy on whom he will have mercy, and 
whom he will he hardeneth' (Rom. 9.18). As I shall 
have more to say later explicitly on the subject of rejec- 
tion, I shall not dwell here on the negative aspect of 
election. But I must insist on the indispensable, positive 
aspect of what its various opponents call the arbitrari- 
ness of predestination. And this positive element is the 
fact that the divine decision hi no way depends upon the 
man who is its object. It is not even the case, as is 
claimed by some who try thus to soften what seems to 
them caprice, that God chooses by grace those whose 
faith or virtues he knows in advance through his divine 
foreknowledge. The grace of God is pure grace. It 
depends only on his 'good pleasure*. Such is the divine 
nature of God. And I know well that against that 
exclusive deity, jealous of its rights, everything in us 
rises in revolt. We want God to acknowledge, if not our 
merits, at least the value of our decisions, whether 
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positive or negative. For, strange as it may seem, it is 
our right to damn ourselves that we sometimes claim in 
opposition to the right which God arrogates to himself 
of saving us in spite of what we are. It is true that these 
evil speculations the exact opposite of the 'Shall we 
continue in sin, that grace may abound?" (Rom. 6.1), 
which aroused Paul's anger no longer occupy our 
minds and hearts when, appalled by the realization of 
what we are, we find that all we can do is to ask for 
God's mercy, to rely on that divine right so that we may 
no longer fear the passing of the judgment we know we 
deserve. In any case the fact is that in spite of every 
protestation to the contrary, grace is free. 'So then it is 
not of him that willeth, nor of him that runneth, but of 
God that sheweth mercy' (Rom. 9.16). 

This remark must be supplemented; first, by the 
recognition that it is because of God's freedom to show 
mercy independently of man that man can know him. In 
the text from Ex. 33.19 which I have already twice 
quoted, it is possible to translate not 'I shew mercy on 
whom I will shew mercy', but *I shall shew mercy on 
whom I shew mercy/ or 'I shew mercy on whom I shall 
shew mercy'. In other words, God pledges the future, 
his future ; he wills that man should know him, trust him, 
wait upon him, and hope in him (Ps. 130.6; Isa. 30.18; 
Hos. 1.6, etc.). 

The second part of this act of trust in God is, if you 
will pardon the expression, that we should not suppose 
him to have any ulterior motive, neither after nor before 
the Creation and the Fall. He remains now what he has 
always been. And he is what he does. This is important 
when we remember the distance that always separates 
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our thoughts from our conduct, and the reservations 
which are always hidden away at the back of our minds 
even when we are performing our sincerest acts. There 
is no such distance, no such reservation, in God. He is, 
and is only, what he does all that he does. It was an 
assurance of this kind that prompted Melanchthon to say 
that to know God is to know his benefits. 

This is what we are going to study, remembering the 
second form of God's choice : the choice by which he 
chooses to be Jesus Christ, 



III OUR ELECTION IN CHRIST 

God chooses Incarnation 

IN speaking of the election of Christ, we must realize 
that it is not enough to say that God chose Jesus Christ : 
he chose to be Jesus Christ. This is the second divine 
election. It was not only the most complete form of the 
covenant between Creator and creature; it was the very 
possibility and the reality of that covenant. For in Christ, 
in his twofold nature, God and man are present; God as 
the sovereign of free grace, man as that special creature 
among all others who answers for the whole of creation 
before the Creator. The gathering together of all things 
in heaven and on earth (Eph. 1.10), as well as their 
reconciliation (Col. 1.20), is fulfilled in him. 

I am well aware that this doctrine, like the doctrine of 
the Trinity, seems totally inconceivable and even against 
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reason. Too often has one heard such propositions as : 
'Jesus did this in virtue of his divine nature . . . and 
that in virtue of his human nature'. Apart from the 
childish over-simplification of such explanations, how is 
it that those who put them forward do not see that they 
are gravely compromising the union of the two natures, 
which is as essential to the doctrine as their distinction ? 

However that may be, the clear witness of the New 
Testament is that Jesus Christ is man, and that he is not 
'divine', but God, without endangering the unity of his 
Person : Jesus prays and forgives sins ; Jesus is tempted, 
but the devils are subject unto him; Jesus suffers hunger, 
but he can miraculously feed the multitudes . . . One 
could point to many other signs of his double nature. 

So God chose to be the man Jesus, the Creator to 
become a creature, the Word to be 'made flesh' (John 
1 ), he who was holy and righteous to be 'numbered with 
the transgressors' (Mark 15. 8), None of these terms 
is an alternative. Each must be preserved in all its ful- 
ness ; so that unhesitatingly we bear the same witness as 
the Synoptic Gospels do when they say before Jesus of 
Nazareth, like Peter at Caesarea Philippi ; This man is 
the Son of the living God (Matt. 16.16) ; or like John: 
The Word which was in the beginning, this man is he 
(John 1). 

But it is the connexion between election and the 
union in Christ of divine nature and human nature that 
we wish to analyse, and not the dogma of Chalcedon. 
We shall say, therefore : 

(a) In Jesus Christ all previous historical elections 
are fulfilled. He is the fulfilment of the promises made 
since the creation of the world, and especially since the 
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call of Abraham, by the Creator to his creature. With 
him, the 'fulness' (GaL 4.4) of all times has come. He 
is the son of David, the son of Abraham, as the genea- 
logy in St Matthew's Gospel says (Matt. 1. 1-17) ; and 
St Luke, going further back in his human family line, 
calls him the son of Adam, and then the earliest form 
of the covenant son of God (Luke S.2S-S8). 

(6) Such is his full humanity. His divinity is no less 
clear. It is he whom God has chosen so that in him men 
may 'see the Father' and 'come to him' (John 14.6-9), 
he who provokes Thomas' cry of joy: 'My Lord and 
my God' (John 20. 28). 

(c) Only through the grace of a choice, an election, 
can the divinity and humanity of Jesus Christ be known : 
'Blessed art thou, Simon bar-Jona : for flesh and blood 
hath not revealed it unto thee, but my Father, which is 
in heaven' (Matt. 16.17). 'Neither knoweth any man 
the Father, save the Son, and he to whomsoever the Son 
will reveal him' ( Matt, 1 1 .7 ) ; and again : 'No man can 
come to me, except the Father which hath sent me draw 
him' (John 6.44). One could go on from the witness of 
the Gospels to quote the Epistles, all of which refer to 
the election of those to whom it is 'given' to know Christ 
and what he is. Let this clear affirmation by St Paul 
suffice : 'But it pleased God, who separated me from my 
mother's womb ... to reveal his Son in me' (GaL 
1.15-16). 

Election is choice in Christ 

But what is much more important than these indica- 
tions, which might be only a form of words, is the great 
fundamental fact to which the New Testament bears 
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witness ; namely that the mystery of the life of all the 
elect resides in Christ alone. He himself said: 'Abide 
in me, and I in you . . . without me ye can do nothing' 
(John 15.4-5). But the apostolic witness, notably that 
of Paul, is unfaltering. I should like to go with you 
through a passage which is of cardinal importance for the 
doctrine of election, and which insists on the fact that 
this election is centred in Christ: 

Blessed be the God and Father of our Lord Jesus Christy 
who hath blessed us with all spiritual blessings in heavenly 
places in Christ: according as he hath chosen us in him before 
the foundation of the world (this is clearly eternal election, 
and not some particular and temporary choice in the 
course of history), that we should be holy and without 
blame before him in love: having predestinated us unto the 
adoption by Jesus Christ to himself, according to the good 
pleasure of his will (as in the act of creation, this is a 
sovereign purpose which is expressed in Jesus Christ, 
and for no other reason than that it is good in God's 
eyes), to the praise of the glory of his grace, wherein he hath 
made us accepted in the beloved. (Once again we have 'in 9 
his elect. ) What happens here, in the beloved, is not an 
arbitrary distribution of good and evil, of heaven and 
hell, but joyful glorification of the merciful liberty of the 
Almighty. Nothing here is nameless, unknown, the 
secret of an inaccessible God ; all is personal and present : 
Jesus Christ, the beloved of God; we ourselves, repre- 
sented by Christ and living ki him; God, who in Jesus 
Christ sees us, seeks us out, chooses us. In [hinf\ we 
have redemption through Ms bloody the forgiveness of sins, 
according to the riches of Ms grace (once again we are 
placed by election where God wills us to be ; in Christ 
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crucified the place where the wicked life is ended by 
forgiveness, and where the love of God appears as it 
really is, free from avarice and full of generosity and 
grace freely given) ; wherein he hath abounded towards us 
in all wisdom and prudence; having made known unto us 
the mystery of his will, according to his good pleasure which 
hi hath purposed in himself: that in the dispensation of the 
fulness of times he might gather together in one all things in 
Christ, both which are in heaven, and which are on earth; 
even in him: in whom also we have obtained an inheritance, 
being predestinated according to the purpose of him who 
warketh all things after the counsel of his own will: that we 
should be to the praise of his glory, who first trusted in 
Christ In whom ye also trusted, after that ye heard the 
word of truth, the gospel of your salvation: in whom also 
after that ye believed, ye were sealed with that Holy Spirit 
of promise, which is the earnest of our inheritance until the 
redemption of the purchased possession, unto the praise of his 
glory (Eph. 1.8-14). 

I am well aware that this & #>-$, 'in Christ', which 
recurs like a refrain in all Paul's letters, is quite foreign, 
not only to our language, but also to our thought, so 
difficult is it for us to think of ourselves as living except 
in ourselves. But if we fail to grasp it, if we refuse to 
allow it the absolutely realistic character which St Paul, 
following Jesus Christ himself, meant it to have, the 
Gospel is nothing but a vague and inapplicable ethical 
treatise, an unimportant metaphysical musing. 

The fact remains that it is by the divine will and choice 
that *in him dwelleth all the fulness of the Godhead 
bodily' (Col. 2.9), and that it is also by the divine will 
that we are gathered together in Christ, not living in 
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sympathy, understanding, communion of thought with 
him, but in the most objective sense united with him. 
Does not St Paul write: Tour life is hid with Christ in 
God 9 (Col. 3.3), and again: T Go( f] hath . . . made us 
sit together in heavenly places in Christ Jesus' (Eph. 
2.6)? 

The fact also remains that it is to Christ that we are 
destined by the decree of election. This is what we have 
just read in the text from Ephesians : '[God^] predes- 
tinated us unto the adoption of children by Jesus Christ' 
(Eph. 1.5). It is even more explicit in Rom. 8.9 : Tor 
whom he did foreknow, he also did predestinate to be 
conformed to the image of his Son, that he might be the 
firstborn among many brethren/ 

Here it seems clear that it is to the humanity of Jesus 
Christ that we are destined to be conformed. What 
sense, or rather what nonsense, would there be in our 
claiming to be made divine by our election ? It is true 
that Peter expressly says that we are called to be 
'partakers of the divine nature' (II Peter 1.4), but it is 
the partaking which is total communion, which it was 
God's purpose to grant us through the covenant, not 
the transmutation of our creatureliness. By the Incarna- 
tion God became man; by election, man does not become 
God, but rather the obedient creature, glad to live in 
subjection to him, which it was God's will that he should 
be when he gave him life and called him. 

Eternal Election in Jesus of Nazareth 
It is important, at this stage, to reflect upon one of the 
greatest mysteries of the Christian faith. I mean the 
eternal election of Jesus, and in Jesus of Nazareth, as 
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being God's eternal choice. We readily accept the idea 
of Christ through his Incarnation becoming the man of 
Nazareth, and then being chosen by God. It is to this 
non-incarnate Christ that we apply the mystery of pre- 
destination. And yet there is one text (I Peter l.0) in 
which Christ is spoken of as foreordained before the 
foundation of the world; it describes him as *a lamb 
without blemish and without spot'. Thus before all 
creation, before any Fall, he who was crucified on Good 
Friday was already he in whom the redeemed are 
chosen. So wrote St Paul in the passage from Ephesians 
with which we began : 'He hath chosen us in him before 
the foundation of the world/ 

Here we have to meet the objections which we men- 
tioned in our first lecture. We find it difficult to accept 
that an historical being, not yet born, should be in his 
very historicity the centre and foundation of eternal 
election. Without going back to the idea of time, which 
we share with philosophers and scientists, instead of 
receiving it from the Bible, I wish to stress that this 
scriptural notion of eternal election in Jesus is our 
assurance. For this Jesus is he who was crucified. To be 
foreordained in him, on that cross, is to have the cer- 
tainty of God's grace towards us. Without that cross, 
the eternal judgment upon our lives and upon all life 
could only be the awful negative, the perdition to which 
St Augustine saw the whole 'human mass' justly con- 
demned. We could no longer look towards Calvary and 
say with the whole Church : *Ave crux, spes unica* y for we 
should not know whether Jesus Christ died far us, or 
whether he was merely the victim of our damnation, of 
our negative election of our rejection. 

46] 
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Away then with our rational objections! Let us recog- 
nize that eternal election in Jesus Christ is election in 
'the Lamb of God, which taketh away the sin of the 
world', who came to be baptized of John (John L9), 
the lamb without blemish and without spot, who verily 
was foreordained before the foundation of the world, 
but was manifest in these last times for us^] who by him 
do believe in God' (I Peter 1.19-40). 

The Word who was in the Beginning 

In order to grasp the mystery of this pre-existence 
more than pre-existence, this foreordaining of Jesus, 
the man who was God, and of those who are in him ; in 
order to discover how the doctrine of election and the 
doctrine of Christ fit together, it is worth while to con- 
sider for a moment the first chapter of St John's Gospel. 
(There are several prologues in the Bible which are 
useful for the precise orientation of our minds in the 
faith: in addition to the long prologue to the Old 
Testament and indeed to the whole Bible constituted 
by the first eleven chapters of Genesis, there are the 
openings to the Epistles to the Ephesians, the Colos- 
sians, and the Hebrews.) 

How does John's prologue begin ? In the beginning was 
the Ward y and the Word was with God, and the Ward was 
God. 

Three propositions; 

In the beginning was the Ward. 

In the beginning. The Word is the fount of all exist- 
ence. He is before anything else. We are not told ; *In 
the beginning of God was the Word/ for God has no 
begimiing. But we are told: 'All that has begun, is 
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beginning, and will begin, has its beginning there/ 
(Similarly, the Epistle to the Colossians asserts: 
* [[Christ] is before all things, and by him all things 
consist/) So, since nothing exists before the Word, 
every decision, every choice, and every initiative is in 
him. If it is the notion of predestination with which we 
are concerned, we shall say : All destiny proceeds from 
that Word. The infirmity of our reason boggles at the 
inconceivable idea of a 'before' which nothing precedes. 
But the Bible, at the beginning of Genesis as well as at 
the beginning of St John's Gospel, affirms this absolute 
'before' : 'In the beginning/ 

The second proposition : The Word was with God. It is 
for that reason that he is the beginning of all things. 
Because of that co-eternity with God, he is the pre- 
existence of all existence, the predestination of all 
destiny, and we can look in him for the solution of the 
enigma of our existence. God has no other thoughts, no 
other purposes, than those which he shares with the 
Word. For the Word was with God, he was not some 
demigod, or some wisdom independent of God. He was 
ceaselessly and fully with. 

This, in spite of an apparent paradox, is what the 
third proposition of the prologue makes clear. The 
apparent paradox is that after saying 'The Word was 
with God*, St John goes on to say: 'He was God/ In 
order to avoid the paradox we sometimes say the Word 
was 'divine'. But neither in this prologue nor anywhere 
else in the Bible is there any warrant for this weakening 
of the affirmation: 'He was God/ It is this mysterious 
presence together of the Word and God (which obliges 
us to say: "He was with God, he was God') which the 
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Church has attempted to explain in the doctrine of the 
Trinity. 

We are thus brought to the essential problem : who is 
this that pre-exists all existence, this God with God, 
this God in God, if I may put it so ? 

Here the prologue, like the first chapter of the 
Epistles to the Colossians and to the Hebrews, is 
explicit : the Word who was with God, who was God, is 
this man. Not one of those eternal Ideas with which 
Plato peopled a transcendent world; not some mytho- 
logical personage, but Jesus, of whom the same apostle 
wrote elsewhere : 'That which we have heard, which we 
have looked upon, and our hands have handled' ( I John 
1 . 1 ) . This man, who was in time and whose existence in 
time none of his witnesses hid, who lived for thirty- 
three years, whom therefore we can place in the stream 
of human destinies with his own destiny this man is 
the eternal beginning of all existence, pre-exists it and 
foreordains it. Similarly, in the letter to the Colossians 
St Paul says : 'All things were created by him and for 
him : and he is before all things . . , And he is the head 
of the body, the Church/ And the Epistle to the He- 
brews declares : 'Upholding all things by the word of his 
power . . . Thou madest him a little lower than the 
angels . . . yet learned he obedience by the things 
which he suffered' (1.3; 2.7; 5.8). 

Jesus Christ, the Elect who elects 

I have devoted to the exegesis of this passage more 
space than perhaps seemed necessary, not only because 
the chosen one of God is there said eternally to pre-exist 
his own existence as well as all other existence, and 
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because the elect are those for whose sake God chose 
to become the man of Nazareth, but also because in that 
passage Jesus is explicitly presented to us as choosing as 
well as chosen. Not only because he is in the beginning, 
with God, God. But expressly because those among 
whom he is to accomplish his election are called his, that 
is to say those who belong to him. Note that there is 
nothing here the opposite is the case to indicate that 
those who are 'Christ's* are all mankind. They are 
specified, distinguished. Throughout the Gospels and 
the Epistles Jesus is described as calling, choosing 
first the twelve: 'You have not chosen me, but I have 
chosen you* (John 15.16) ; and then all those who have 
been called by him or in his name (Rom. 1.6). And 
when the calling is not by name, it is through the word 
of Christ that it comes to us, whether affirmative or 
negative in form. It is enough here to recall the parable 
of the Sower ( Mark 4.3-20) , according to which it is the 
word of Jesus which performs the sifting not an 
eternal sifting, though it may become so of those who 
have ears to hear, and those who do not listen at all. 
Because it is his, a word as decisive as is the word of 
God, it does not return unto him void (Isa. 55.11). As 
such, it rejects as radically as it accepts. Do we our- 
selves not know something of the mystery of election by 
God's Word alone, in the mystery of preaching ; both 
when we listen and when we preach to others ? 

So Christ, the chosen one of God, is he in whom God 
chooses. How could it be otherwise, if the doctrine of the 
two natures is true ? How could we do other than find in 
him the God who calls, as St John's Gospel never stops 
telling us, and the brother whose perfect obedience is 
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our best, and doubtless our only answer to the election 
of grace ? 

Jesus Christ, the chosen one rejected 

And so we come to the supreme secret of election, 
when it is truly, uniquely, exclusively election in Christ, 
and by Christ. He is not, as Calvin often says, the 
'mirror* In which we may contemplate the secret of a 
purpose formed elsewhere, of the absolute decree issued 
by the Almighty in the darkness of his majesty. Rather is 
it in him that everything takes place, in whom the 
purposes are formed as well as applied. Much more, he 
himself is the only, the eternal purpose. 

But, here at the centre of God's revelation, we find the 
chosen one who ceases to be chosen, or rather who is the 
non-elect, the rejected one, the beloved Son who is 
abandoned. None of those around his cross make any 
mistake about it. The voices cry : 'Let him save himself, 
if he be the Christ, the chosen of God' (Luke 23.35). 
And he himself knows it well when he utters that awful 
cry: 'My God, my God, why hast thou forsaken me?' 
(Matt. 27.4*6). We must not treat lightly either the cry 
or the powerlessness of the condemned Jesus to come 
down from his cross. There is no illusion here ; it is all 
true and definite reality. Jesus was truly forsaken. Jesus, 
in very truth, could not come down from the cross. St 
Paul was bold enough to give the explanation of that 
event which passes all understanding and is beyond all 
horror. He said that according to the word of God him- 
self as expressed in the Law, the crucified Jesus was 
cursed; 'Being made a curse for us' (Gal. 3.13). How 
can we be astonished at this when God himself 'made 
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him to be sin for us' (II Cor. 5.I ) ? Now, 'the wages of 
sin is death' (Rom. ,3)* In short, we may say, we 
must say, that on the cross Jesus is the rejected one, that 
predestination is there uniquely negative. Nowhere but 
there, as long as history lasts, will there be any final 
decree of death, since, biblically, it is only at the Last 
Judgment at the end of history that there will take place 
the sifting against which there is no appeal. But for God 
history virtually ends on Calvary, and the formal 
announcement of this is in those words: It is finished' 
(John 19,30). 

We must not say that the Resurrection blotted out 
the curse, as if there had been since the ninth hour on the 
previous Friday only the appearance of abandonment, or 
as if on the third day God had rectified a tremendous 
judicial error committed against his eternal justice. No, 
the Resurrection did not abolish the Cross nor the 
punishment it represents. It swallowed them up with 
death itself in a quite other and unimaginable victory. 
We must say, in fact, that the light of Easter, too 
dazzling for our weak spiritual sight, lights up before all 
else the definitive event of Good Friday. 

The mystery of total love 

Nevertheless, all that we have just said would be 
quite insufficient, falling far short of the meaning of the 
Cross, if we had nothing else to add. 

For in the first place we should not have recognized 
that Christ accepted the dereliction. And who will ever 
be able to fathom the meaning of that acceptance in the 
heart of him who was truly the Son, always in com- 
munion with the Father? Moreover, throughout the 



OUR ELECTION IN CHRIST 

Gospel, and not only during that terrible week, not only 
in Gethsemane, the anguish of the Passion is confessed, 
as well as its necessity accepted. Jesus said : 'The Son of 
man must suffer many things' (Mark 8.31 ). And later: 
'Now is my soul troubled ; and what shall I say ? Father, 
save me from this hour : but for this cause came I unto 
this hour' (John 1.27). The fact that Jesus accepts this 
obligation ought to stop us from being shocked, as we 
sometimes are, at what was imposed upon him. If he 
consented to drink the cup, who are we to withhold it 
from him ? 

Also, and above all, we should not have recognized, at 
the point where the Father and the Son are separated by 
the curse, the abyss of that dereliction, as terrible for the 
one as for the other. (On earth would not the man 
Abraham have suffered as much and more than Isaac if he 
had had to sacrifice-him ?) The secret of God is unveiled. 
God the Father and God the Son for we must use these 
metaphorical names which the Gospel has given us 
God himself is truly what he is. He is love. He keeps 
back nothing of his life. He surrenders it; he gives it. 

How should we understand ? We who do not know 
how to keep nothing back, even when we give our lives, 
for we do not give them to our enemies that would 
really be to give them, as Jesus said ; at least we receive 
the friendship of the friends for whom we sacrifice our- 
selves. But though we do not understand, we can adore 
this utter emptying, which Jesus spoke of in these 
words : 'God so loved the world, that he gave his only 
begotten Son* (John 3.16), and which inspired St Paul 
to write his hymn to the Christ who humbled himself and 
was highly exalted because of his self-abasement and 
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obedience even to the death of the Cross (Phil 2.5-1 1 ). 
That hymn shows us that the Son of God was never so 
truly the Son and never so truly God as in the moment 
when he renounced equality with God. 

In reflecting thus on the nature of Christ have we 
strayed from the subject of election ? Indeed we have not ; 
for the events of Maundy Thursday and Good Friday 
are in fact the revelation of the love which chooses. Indeed 
here, and only here, contrary to our earlier reflections, 
the mystery is a mystery of darkness. Jesus himself 
declares that this is the hour of the power of darkness 
(Luke 2.53). The eclipse which lasted from the sixth 
to the ninth hour, and the awful gloom of Holy Saturday, 
were the signs that God had given everything, and that 
the world was no longer living through any of the days 
of which the Book of Genesis said that God saw that they 
were good. But we know that the light of Easter had be- 
gun to light up the new world, the old world made new. 

God's supreme choice 

God's choice is none other than that in which the Lord 
chooses to give man life, whatever the cost to his own 
life, in which he chooses to be sacrificed for man, in 
which he takes man's part, in which he justifies him at 
his own expense. God is thus so seriously and com- 
pletely in covenant with his creature that he can take 
upon himself the penalties of the covenant into which he 
has entered. He loves us enough, 'children of wrath' 
(Eph. .3) as we are, to make of us, at the expense of 
his Son, at his own expense, "children of adoption', of 
whom the prologue of St John's Gospel says that the 
Word gave them 'power to become the sons of God* 
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(1.12). Grace, free and sovereign, is there freely 
offered. There is no violation of justice. Love chooses, 
and pays the price. And we can praise 'the Father of 
lights, with whom is no variableness, neither shadow of 
turning', from whom all grace and every perfect gift 
comes down ( James 1.17). 



IV - THE MEANING OF ELECTION 

What does it mean to be chosen? 

WE come now to the human aspect of election. We are 
going to speak of the elect, remembering always that God 
elects Christ, in order to elect in Christ those with whom 
he has entered into a covenant, of whom St John's pro- 
logue, calling them 'his own', asserts that they did not 
receive him ; remembering also that there is no election, 
either positive or negative, except in this man Jesus, 

What then does it mean to be elect, chosen, fore- 
ordained ? It means, firstly, being the object of an act of 
God which changes and determines our life, or, to put it 
even more simply, it means being the object of the divine 
will which, because it is divine, is sovereign. But it is 
necessary to define what God's will is as it concerns 
election. Can we speak of it, as we are apt to do, in the 
same way as we speak of our own will, merely multi- 
plying it by infinity ? Here again we are giving way to 
the temptation of viewing it anthropomorphically. The 
truth is that God's will is in no way comparable with any 
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human will : in the first place, because his will is imme- 
diate, because there is no gap between it and its object; 
secondly, because it is exercised without any constraint, 
and because no power in the world can obstruct its 
effective action; lastly because it is in no degree caprici- 
ous, changeable, or unfaithful. 

To be elect, therefore, is to be willed sovereignly by 
God, to be set in motion by him, to be filled by him with 
confidence and peace. 

The unfaithful elect 

Is it true that in the Bible all who are chosen are men 
of that sort? Are we not reminded of Israel, the unfaith- 
ful chosen people; of Judas, 'one of the twelve', as the 
Gospel repeatedly reminds us, of whom Jesus long be- 
fore his betrayal said ; 'Have not I chosen you twelve, 
and one of you is a devil?' (John 6.70). Are we to say, 
perhaps, that a mistake was made in the choice ? In the 
great texts dealing with election (Rom. 9-11, for 
example), this explanation is in all cases declared to be 
false; God is not unfaithful to his promise, and when it is 
given, he who receives it can be in no doubt that it con- 
cerns him. Are we then to say that election depends, if 
not eternally, at least in time, upon the attitude of the 
chosen in a word, that the latter conditions the divine 
choice and can annul it ? This would be to ignore the fact 
that man does not in any way collaborate in the grace 
which is given to him, that he is altogether the benefi- 
ciary, and never, even in the least degree, the author. 
The Gospel knows nothing of a religion of merits, even 
when as Roman Catholicism holds these are the 
fruits of grace already granted. Grace, according to the 
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Bible, is a divine act which nothing in man calls for or 
justifies, an 'operation foreign' to man, as Luther said, 
although it becomes his new and active life. We must 
then firmly refuse to ruin entirely the meaning of the 
election of grace by watering it down in the hope of 
making it acceptable and more just. We must allow that 
the mystery is inaccessible to our reason. But, as we have 
said, it is a mystery of light, the mystery of unfathomable 
love. 

Nevertheless, our reverent and even silent admira- 
tion, since the light that blazes forth from this mystery 
is too dazzling like the sun, which our eyes may not 
behold, so blinding is its radiance, though everything is 
lit up by its rays even our adoration cannot do away 
with the fact that in the Bible the nature of the men and 
women who are chosen is often ambiguous, uncertain, 
and unfaithful. 

Double election, positive grace and rejection 
The Bible deals with two kinds of election, positive 
and negative. We have already referred to them several 
times; the time has come to speak of them without 
dodging the issue, and this I shall try to do as honestly 
as I can. 

But before we enter the 'mortal labyrinths' of which 
Calvin spoke with such anguish, it is important to make 
certain incontrovertible affirmations, and to point, if I 
may be permitted to use the metaphor, to the entrance 
and exit of those labyrinths. 

It is incontrovertible that God wills to save and not to 
destroy. 'Have I any pleasure at all that the wicked 
should die ? saith the Lord God : and not that he should 
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return from his ways and live?" (Ezek. 18.25). And, in 
the New Testament, 'God hath shut up all unto dis- 
obedience, that he might have mercy upon air (Rom. 
1 1.32, RV), There is not, to my knowledge, any text in 
the Bible indicating a single and eternal will to damna- 
tion in the Almighty. 

And yet it would scarcely be faithful to the Scripture 
to speak of universal salvation as being affirmed by the 
Bible. In the Gospel of love and not only in the Old 
Testament we read that "the wrath of God is revealed 
from heaven* (Rom. 1.18). And Jesus himself speaks of 
the 'everlasting fire, prepared for the devil and his 
angels', in which the accursed will complete their wicked 
lives (Matt. 5.41). 

How then shall we be able to accept these divine 
sayings which our hearts (and not only our minds) find 
contradictory ? First by noting that in the Bible there is 
never any parallelism between negative election, rejec- 
tion, and positive election, entry into grace. It is true 
that both depend on God, and on him alone. Paul, in 
Romans, reiterates this with a rigour that we have 
already emphasized: 'So then it is not of him that 
willeth, nor of him that runneth, but of God that sheweth 
mercy* (Rom. 9.16). And concerning the children of 
Rebecca and Sarah, he writes : '(For the children not yet 
born, neither having done any good or evil, that the 
purpose of God according to election might stand, not of 
works, but of him that calleth;) It was said unto 
plebecca], The elder shall serve the younger' (Rom. 
9.11-12). 

But in spite of their identity of origin and of their 
utterly different destinies, it must be observed that the 
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life of Esau, the victim of all his brother's trickery, is not 
presented as the counterpart of that of Jacob, the blessed 
of God; nor is it suggested that the hardening of 
Pharaoh's heart is in the same category as the choosing 
of Israel by God's amazing grace. In fact, none of these 
accounts (of which I should like to give you a detailed 
exegesis) is written in order to announce the final judg- 
ment upon all those referred to as being rejected. Their 
sole purpose is to tell the story of God's mercy towards 
a people his own chosen people which is unfaithful to 
his choosing and wishes to save itself by its works. And 
what a wonderful story it is, of the unshakable faithful- 
ness of God to his promises and to his covenant. 

That in the course of that long story God patient, 
urgent, suffering in his fervent love used instruments 
which seem to be the victims of that unwearying deter- 
mination, Paul does not deny he affirms it. But to any- 
one who protests at this injustice, he answers : *O man, 
who art thou that repliest against God?' (Rom. 9.20), 
This is not, as it is ordinarily interpreted, the tyrannical 
order of the sovereign using his power to impose 
silence; taking the whole context into consideration, it 
simply means : *O man, who art thou to set thyself up 
against my mercy, thou who belongest to the very people 
whom I suffer and save ? And, if thou belongest not to 
that people, if thou art one of those pagans who, like 
Pharaoh, harden their hearts because of my mercy 
towards Israel, whatever thou art, O man, speak not 
against the right, which is mine, and which I shall main- 
tain: the right to love/ Are we not reminded here of 
Jesus' parable of the labourers hired at various times, in 
which the master replies to those who are annoyed at 

01 



PREDESTINATION 



receiving the same wage as those who have toiled for 
less time than they: 'Is thine eye evil, because I am 
good ?* (Matt, 0.15). Paul develops his argument in a 
way which shows that this is indeed what he means. For 
both Gentiles and Jews, in the astonishing dialectic of 
their individual as well as their common history, by their 
rivalry, their holy jealousy, serve the purposes of God, 
which are the same for all, the purposes of his goodness : 
Tor God hath shut up all unto disobedience, that he 
might have mercy' (Rom. 1 1.32, RV). The mysteries of 
history may at present be impenetrable, God's judg- 
ments unsearchable, and his ways past tracing out, but 
that cannot lead us to doubt the riches of his wisdom and 
his knowledge ( Rom. 11.33). 

Since we cannot spend any more time on this passage, 
which is without doubt the most explicit on the subject 
of predestination, let us at any rate note that the will to 
harden is not in God equivalent to the will to save, that 
we are not called on to balance the one against the other. 
The great misfortune, and sometimes the great un- 
faithfulness, of the classic doctors was that they thought 
that in this balance, this parallelism, they were asserting 
the fulness of positive grace. There must be, they 
thought, some men damned they dared not say by 
grace, but nevertheless in the name of the sole uncon- 
ditional, irresistible sovereignty of God. These must be 
damned, that the rest might be elect by a positive, 
certain, and irrevocable grace. I remember a famous 
professor, a fervent disciple of Calvin, saying to me 
once : 'Let there be one man damned, just one, and all 
the elect will have their place in the Kingdom because of 
the absolute, irrevocable decree/ 
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An election without Christology 

We must now try to see how it has been possible to 
develop a doctrine full of what Pascal called 'false win- 
dows* those windows painted on the facades of some 
old houses in order to achieve an apparent symmetry, 

We shall see here again the weakness, which we have 
noted several times, of an independent doctrine of 
election ; I mean one that has nothing to do with Christo- 
logy, or rather one that sees in the redemptive Person of 
Christ nothing but the executor of a purpose formed 
without him in the darkness of the mystery of God, 

If St Augustine, St Thomas, Calvin, Luther, and 
Pascal had seen more clearly that God has no other 
thought, no other will, no other action than Jesus Christ, 
that he dwells in Christ in the fulness of the Godhead, if 
they had, like St John of the Cross, repeated the famous 
sentence : 'God never speaks any word but one, and that 
is his Son', doubtless they would have given us a de- 
scription of 'the grace that is in Christ Jesus 7 ( II Tim. 
2. 1 ) by God's will, a description that would not make us 
tremble, but would fill our unquiet hearts with peace. 
And if they had seen more clearly that to be chosen is to 
be chosen in Christ, and that this election of which we are 
the object is as freely sovereign, and as independent of 
any merit on our part, as the absolute decree whose 
power they venerated, but could not worship, because it 
was utterly hidden from them, doubtless they would not 
have aroused so many misunderstandings, such anxiety 
in the consciences it was their intention to reassure, and 
in the long run such ignorance relative at least of the 
love of God and of his Son. 
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Christ rejected for us 

In Jesus Christ we cannot see a man "fallen from 
grace' (Gal 5.4) . And the reason for this, the only true 
reason, is that he himself accepted that fall, the derelic- 
tion of Calvary, that he accepted it so that no sinner 
might be deprived of positive grace, that they all might 
know for themselves and for their fellows that God 
is love : yes, but strictly and solely in Jesus Christ. 

Does this give rise to yet another objection for, alas, 
it seems that we always have some objection to raise 
against unqualified grace ? Are we asked how we are to 
explain those refusals of grace by the chosen, of which 
the Bible and life! furnish us with so many examples ? 
How are we to understand the falling, the unrepentant 
backsliding which runs like a thread throughout the 
history of the chosen people? We shall answer fully in 
accord here with the great classic teachers of predestina- 
tion that no one, on earth, can pronounce a sentence of 
damnation. It is at the judgment-seat of Christ, and only 
at 'the great day', that the irrevocable verdict will be 
given, and the mystery of election unveiled. The vicissi- 
tudes of history are indeed linked to that mystery, for 
nothing that happens can be hidden from the 'secret 
counsel of God*. But they do not exhaust the mystery. 
To be convinced of this it is sufficient to reflect on the 
very different occasions when God's choice his positive 
election is manifested. Who would have seen in Saul 
of Tarsus, on the eve of his journey to Damascus, any- 
thing but a persecutor of the Church of God, the very 
type of the rejected ? And yet, from the moment when 
the living Christ laid hold upon him, from the moment 
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when he met Ananias, he became for the whole Church 
the example of mercy freely given. History God be 
praised! is not finished. 

Is it objected that in any case history is irrevocably 
fixed, if God is the sovereign author of his grace ? Here 
again we must remind ourselves that predestination does 
not mean the determination of individual destinies after 
the manner in which a cause determines its effect in the 
chain of earthly events. The doctors of the Church were 
well aware of this when they discussed continued pre- 
destination, and in particular the actuality of predesti- 
nation. If we keep to the teaching of the Bible, it is 
manifest that God is a living God, concerned with 
everything that happens to those to whom he is bound 
by his covenant, and not the distant monarch who, 
having uttered his sovereign command, thereupon 
allows it to be applied by some minister of his power, 
with no possibility of anything being changed in his 
decree. Sufficient proof of this is to be found in the poig- 
nant complaints, or the occasional cries of joy, by which, 
through the mouths of the prophets of Israel, the Lord 
complains or declares his love as he lives with all his 
being every circumstance of the life of his people. It is 
enough to hear how those prophets, certain as they 
nevertheless are of the eternal knowledge and power of 
the Lord, use the most naive and the crudest of anthro- 
pomorphisms to describe the part taken by God in the 
lives of those who are his (for example, the 'repentance 
of God* which so embarrassed those classic teachers of 
predestination who believed in the unalterableness of 
the eternal decree) ; those prophets who, however, all 
glimpsed the day when the ungodly, now become 'the 
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ransomed of the Lord*, will "return and come to Zion 
with songs and everlasting joy' (Isa. 35.5-10). Or take 
the words of Jesus on the patience of God in history : 
'Let [the fig tree} alone this year also . . . And if it 
bear fruit, well : and if not, then after that thou shalt cut 
it down' (Luke IS. 8-9); and, on the same theme of 
patience, the affirmations of Rom. 9.2, and notably 
II Peter 3.9: The Lord ... is longsuffering to us- 
ward, not willing that any should perish, but that all 
should come to repentance/ 

Knowing, then, that everything that takes place in 
Christ is of the very nature of the human life of Christ, 
who, 'though he were a son, yet learned . . . obedience 
by the things which he suffered', let us remember also 
that he becomes "the author of eternal salvation unto all 
them that obey him* (Heb. 5.8-9). Thus shall we re- 
ceive from him who fulfilled the times on the cross the 
full evidence that at the last day he will make it appear 
how, and how closely, time is linked to eternity, in the 
hands of the good Lord alone. 

Does this mean that sooner or later election always 
becomes positive, and that all we have to do is to wait for 
the inevitable day when grace will work conviction in 
every man ? Once again the Bible says nothing of the 
kind. It takes grace too seriously. But even less does it 
say that because of that very seriousness we cannot 
appeal to it, believe in it, and trust in the Lord. 

Election in history: Israel and the Church 
It tells us so by reminding us in the first place that 
election is not primarily individual, dealing out heaven 
and hell to isolated lives, but that it is God's way of 
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directing the history of his people Israel, and of that 
people of Christ crucified, resurrected, and ascended to 
the right hand of God the Church. It even makes it 
clear that it is the historical relationships of Israel, the 
Gentiles (i.e. all those who are not the children of 
Abraham), and the Church, which are the true 'mirror of 
election 7 ; and this election is made manifest in the ending 
of the separation between Jew and Gentile in the positive 
unity of the Church (Eph. .18) ; and to be elect is to 
belong to the new Israel, included in the covenant, the 
first-fruits of the Kingdom in which finally God will be 
all in all (I Cor. 15-28). 

Rejection and grace in the life of each of the ekct 
It tells us so, next, by reminding us which is even 
more important that the elect and the castaways are 
not, at least until the end of history, two categories of 
persons, but two judgments of God upon the life of each 
of those whom he calls. Each Christian knows that in 
Christ his life is rejected, and pardoned by grace; faced 
with the Cross he sees himself to be the unpardonable 
executioner of his Saviour, and at the same time the 
pardoned sinner whom nothing can separate from the 
love of God, which is in his Son (Rom. 8.39). This 
double discovery the Christian never ceases to make and 
to make anew; it is not double because two simultaneous 
presences confront each other within us, nor yet because 
we are at one and the same time, in a sort of immobilized 
co-existence, both the chosen and the castaway; it is 
rather the movement of faith itself, of repentance and 
peace, a continual passing from death to life, which 
leaves with us no false peace 'as the world giveth' (John 
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14.27), but lets us 'come boldly unto the throne of grace 1 
(Heb.4.16). 

The seriousness of the Christian life is thus the seri- 
ousness of one who does not wish that 'the cross of 
Christ should be made of none effect' (I Cor. 1.17), to 
them that perish foolishness, but to them that are saved 
the power of God. 

I am well aware that this interpretation of election, 
which makes each of the elect the object of rejection and 
of grace, will shock many as being unscriptural. Doubt- 
less Calvin would firmly have rejected it. 

Nevertheless I do not see how the attentive reader of 
the Bible can avoid it. To quote but one formal example, 
let us recall the text we have already mentioned: e l 
buffet my body, and bring it into subjection, lest ... I 
myself should be a castaway' (I Cor. 9.S7). But whose is 
the hand that writes these words, keeping such strict 
watch over his Christian life ? The same who declared to 
the Romans that everything, absolutely everything, in 
regard to his salvation, depends not on man, but on 'God 
that sheweth mercy' (Rom. 9.16). And what does the 
Apostle Peter say, after speaking of God as 'him that 
hath called us by his own glory and virtue' (II Peter 
1.3, RV) ? He says this: 'Give diligence to make your 
calling and election sure" (v. 10). Does not each of us 
find quite simply, as we read our Bibles, how justly we 
are condemned, how truly we are lost ? But then when 
we straightway ask for forgiveness we receive the wit- 
ness of the mercy which is shewed towards us in spite 
of everything. So we may say that rejection is not a 
formal decree of God who is love, but the reverse side of 
the sincere love which the Father bears towards us, the 



THE MEANING OF ELECTION 

shadow that is non-existent in itself, yet very real, the 
shadow which is ceaselessly dissipated on our path by 
Jesus, the light of the world ; or, if I may be permitted to 
take up again the image I used just now, the exit from 
the labyrinth in which we lose our way, but which is 
always the grace which abounds more exceedingly 
(Rom. 5.20). 

I would not have any of us make light of these declara- 
tions because they seem to be contradictory, or of this 
constant passing from death to life, life being always 
stronger than death, life being the calling of God which 
casts out the devils. It is a serious matter to be tempted, 
to be a sinner, to deserve damnation. But I am bold 
enough to say that it is a still more serious matter to be 
loved by God, to know it and to rejoice at it 'with joy 
unspeakable and full of glory' (I Peter 1.8). 

The calling of the elect 

And now, bearing in mind all that we have said and em- 
phasized, let us try to arrive at a definition of the elect. 

First, I would not say that to be elect is to have dis- 
covered the 'still waters', but to have been led there by 
God, who leads us % the paths of righteousness for his 
name's sake' (Ps. 3.1-3). 

Election is always the path by which God leads us 
towards his mysterious and freely-given righteousness. 
It is thus also die path to that righteousness of the King- 
dom (Matt, 6.33), in seeking which we are seeking to 
be like Jesus Christ, which is our family likeness, the 
path by which those who are justified by grace seek to be 
righteous towards their fellow-men in the way God is 
righteous not, that is to say, in accordance with some 
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law, but in charity. If, as we have indicated, election and 
vocation are for the Bible related and almost synony- 
mous words, we shall not be surprised that election is 
invariably with a view to service. To those who were 
troubled about their personal predestination Calvin 
pointed, as the sign and criterion of election, to fidelity 
to their calling. Moreover, in the Scriptures, election is 
always a call to obedience, thanksgiving, and brotherly 
love. God chooses in Christ 'to the end that we should 
be unto the praise of his glory'. 

The assurance of salvation 

It is only when we have understood the predestination 
of the elect as being 'conformed to the image of his Son' 
(Rom. 8.9), the conforming of the servant to the 
destiny of his lord (John 13.16), that it is possible and 
necessary to stress one of the aspects which are dearest 
to those who have spoken of it most enthusiastically : 
namely, the assurance of salvation. Indeed, they were 
and are right who find in God's will their only certainty 
of his grace. Having nothing themselves, they possess 
all things in Christ. Able only to ask forgiveness, they 
have received grace to render thanks. Mocked by the 
world, troubled in their consciences, they can neverthe- 
less say; { l know whom I have believed' (II Tim. 1.12). 
In the peace and joy to which the divine mercy daily 
brings them back, they fear 'neither death, nor life' 
(Rom. 8.38). 

The witness of the elect 

Much more, they are, by the very movement of their 
daily passage from death to life, constrained to witness. 
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It was certainly not by chance that St Paul, right In the 
middle of his great study of election, underlined the 
necessity of preaching : 'How shall they believe in him 
of whom they have not heard ? and how shall they hear 
without a preacher ? and how shall they preach, except 
they be sent?' (Rom. 10.14-15). 

'Election in the pastoral ministry 

Now that I have come to the end of this brief intro- 
duction, let me come back to my opening remark. I said 
that I wished to speak as a pastor. And perhaps you have 
been thinking that I have allowed myself to be carried 
away into too many abstract speculations. However, in 
all that I have been trying to put before you, I have 
never forgotten that election is concerned with living 
souls, those which are entrusted to each of us in his own 
place so that we may assure them that the Father has 
made them 'meet to be partakers of the inheritance of 
the saints in light', and has delivered them from the 
power of darkness, and has translated them into the 
kingdom of the Son of his love (Col. 1.12-13), and also 
that they may learn from us what good works God has 
prepared for them to walk in, since it is by grace that 
they have been saved, and not by works, lest any man 
should boast, for they have been created in Jesus Christ 
(Eph. .8-10). 

I have not forgotten this. I should like to conclude 
with three brief points in affirmation of it. We must not 
preach predestination that would be the worst error, 
the worst betrayal of the Gospel, too, I believe we 
must preach Jesus Christ, in whom, from everlasting to 
everlasting, 'dwelleth the fulness of God', and who 
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'dwelt among us, ... full of grace and truth*, the 
Word made flesh (John 1.14). We must preach salva- 
tion and not damnation, the forgiveness of sin rather 
than the sin, and call our flocks unceasingly to the 
renewal which daily manifests our new birth, which is a 
birth 'of God ' (John 1.13). We must learn to proclaim 
the Man of Sorrows, abandoned, rejected for us, 'who 
was delivered up for our offences, and was raised again 
for our justification" (Rom* 4.25). And we must dare to 
do what, in spite of his love because of his love he so 
often dared to do : I mean, to speak of the holy wrath of 
God who is 'of purer eyes than to behold evil' (Hab. 
1.13), and who 'is not mocked' (Gal. 6.7), for It is a 
fearful thing to fall into the hands of the living God' 
(Heb. 10.3 1 ). As we dare to do all this which does not 
mean preaching hell let us remember that, as Jesus did, 
we cannot but proclaim deliverance from the forces of 
hell by the victorious Christ. 

May I add that one of the greatest joys that the 
mystery of election in Christ gives to a pastor is that of 
believing for others ? Often, in the face of clear evidence 
of the hardening of one of our parishioners, or even of 
our whole congregation or our Church, we are dis- 
couraged and lose hope. Then let us remember that 
God's mercy is stronger than the strongest resistance, 
and that it is 'in the heavenly places', which means 'far 
above all rule and authority and power', that his un- 
speakable love chooses how it will love and save. There 
is here, I think, a change in outlook which the doctrine 
of election authorizes us to make. Let me illustrate this 
by an example. One day an Indian friend of mine asked 
me : 'Do you believe that Gandhi is saved ?' In all good 
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conscience I could only reply : *I do not know if Gandhi 
is saved. But I know that Jesus Christ is Gandhi's 
Saviour. And I believe in Jesus Christ/ 

Another way the hardest, though it ought to be the 
sweetest of believing in election in our ministry, is 
really to pray for others as for ourselves. If everything 
depends on the divine will, how could we recognize it 
except by appealing to it, for others as well as for our- 
selves ? 

In short, it was not in order to maintain a theological 
standpoint that I refused at the beginning to discuss 
election in philosophical terms. The secrets of God are 
not for those who delight in arguing about them. The 
mystery of the Kingdom of God is only known to them 
to whom it is given ( Mark 4. 1 1 ) . And they are not 'the 
wise and prudent', for God hides these things from them, 
to 'reveal them unto babes' (Matt. 11.25). 

Only faith can receive the witness, as also the assur- 
ance, of election. They belong to the realm of faith, 
which by this election in which it believes, is itself 
brought into being, nourished, and increased. 

One last word to my beloved colleagues in the 
ministry. The charge which is entrusted to us is part of 
our election. Sometimes it is a crushing burden; and we 
wonder if we are capable and worthy of bearing it, or 
even if we have been called to it. At such times let us 
recall, for our peace, and to make us more faithful in our 
service, that it is by God's grace that we are ministers of 
Jesus Christ to the Gentiles, ministering the Gospel of 
God (Rom. 15,16). We shall never be pastors except 
through his mercy; but through his mercy we shall be so 
with joy. 
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sound of the voice of Abel's blood is, perhaps, 
particularly audible to us when all around, and 
sometimes very near to us, the iniquity of men is 
adding to the number of its innocent victims. Which of 
us has not heard in his heart the mute cry uttered by the 
blood that is shed against all justice ? Who has never 
himself echoed that cry when assailed by doubt, rebel- 
lion, and even despair ? For if the body of murdered Abel 
accuses his brother, it is by no means only nor even 
especially Cain's crime which revolts men's hearts, nor 
only, or especially, against Cain that the slaying of the 
innocent calls for vengeance. When, at the shedding of 
guiltless blood, men's consciences look for justice, do 
they not accuse another and a greater culprit ? Against 
the mute, impassible heaven the violence of the blas- 
phemer and the secret distress of the believer draw up 
their indictment: Abel is dead, and God is silent! God 
allows Cain to live! Is there really a Creator, when the 
creature has and retains the power to wipe out in a 
Hebrews 12.24. 
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moment the work of his so-called sovereign hands? 
Thus the crime of Cain has other victims besides his 
brother Abel. All those who doubt God or deny him 
because Cain's crime goes unpunished are also its vic- 
tims, and so are all those who henceforth believe only in 
the law, the harsh law of violence and murder as well as 
the law of this world. Even in the heart of the believer a 
vast anguish repeatedly utters its questions and its 
strange prayers. You have heard Job, the great accuser 
of God : 'The groan of victims rises from the town, and 
wounded men cry out, but God pays no heed to the 
crime' (Job 4.12, Moffatt). And often the voices of the 
psalmists, besieged in their own souls, besiege God with 
their questionings : 

*O Lord God to whom vengeance belongeth ; 
O God, to whom vengeance belongeth, shew thyself. 
Lift up thyself, thou judge of the earth: 
Render a reward to the proud. 
Lord, how long shall the wicked, 
How long shall the wicked triumph ? 
How long shall they utter and speak hard things ? 
And all the workers of iniquity boast themselves ? 
They break in pieces thy people, O Lord, 
And afflict thine heritage. 
They slay the widow and the stranger, 
And murder the fatherless. 
Yet they say, The Lord shall not see, 
Neither shall the God of Jacob regard it/ 

(Ps, 94.1-7). 

And even in the last mysterious visions of the Apoca- 
lypse there comes the cry of the martyrs : 'And they cried 
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with a loud voice, saying, How long, O Lord, holy and 
true, dost thou not judge and avenge our blood on them 
that dwell on the earth?' (Rev. 6.10) that poor earth 
of Cain, which it is so difficult at times to believe is still 
God's earth! Poor dwellers on that earth that we are, 
condemned to see suffering and death without being 
able to prevent it, and without being able to justify God 
for all the crimes which he allows to be committed! 

Brethren, what shall we say to calm this anguish and 
confirm our faith, since our hearts are overwhelmed 
daily by the same scandals, and since we ourselves also 
seek in this world of war and concentration camps, of 
massacres and persecutions, and find no visible signs of 
God ? We shall find nothing to say that we can hear in 
our hearts, prostrated as they are by the spectacle of the 
world, for they have no reply to our questions and our 
doubts. What we shall do is to allow him whom we call 
upon to speak, to say the words that are necessary for 
our faith and our peace. 

And the first thing his word tells us is that for him 
also the blood of Abel speaks. For him also and before 
his righteousness the innocent victim cries for venge- 
ance. He is not a God who can watch a single one of his 
creatures being murdered without his holiness as well as 
his love being wounded, without his righteous wrath 
being kindled, without his Omnipotence willing that the 
wrong done should be redressed. It is indeed true that 
Abel is dead and Cain lives. And the earth continues its 
history as if murder were a matter of no consequence, as 
if the murderer could live. But in fact Abel 'being dead 
yet speaketh 7 (Heb. 11.4). His death speaks; it speaks 
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to God whom we accuse because of his silence. 'The 
voice of thy brother's blood crieth unto me from the 
ground' (Gen. 4,10). You remember how the Bible 
goes on to tell us of the curse pronounced upon Cain. 
Yes, here on earth God punishes Cain. He makes him a 
fugitive and a wanderer. As so many other texts remind 
us, God sets a limit to what may be done on earth. He 
prevents the world from becoming a hell. He maintains 
some sort of order, and prevents murder from being 
multiplied into complete and lasting anarchy. This is 
why no one may slay Cain. 

Well do I know how inadequate, even derisory, 
Cain's punishment seems. For after all God allows Cain 
to live; and God prevents anybody from killing him who 
killed Abel! So our doubts take hold of us again. Can that 
really be divine justice ? Can that really be omnipotent 
holiness ? Is it truly God's only answer to the voices of 
the innocent victims, to the anguish of the impotent 
witnesses of iniquity ? 

No, it is not the only answer. Or rather, in this story, 
the answer is incomplete. It has not all been given. The 
Word of God to Cain and upon Cain, as we have heard 
it, has not uttered the whole truth of God. How, then, 
does God's sentence end ? What is the last word of Holy 
and Omnipotent Righteousness upon 'the earth which 
hath opened her mouth to receive* their brothers' blood 
from the hands of murderous men? (Gen. 4.11.) 

Before hearing the whole of this reply, and so that we 
may be able to hear and understand it, and by it may be 
reassured, consoled, and fortified in our faith, we must 
break off and insert a sort of parenthesis in the train of 
our thought. Or rather we must stop die monologue of 
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our 'Why? Why?', however desperately anguished and 
desperately sincere it may be. We must be silent in 
order to listen to something else that God has to say to 
us before replying. It is this, directly and personally 
addressed to us by the Son of God and it is very 
simple : * Ye have heard that it was said to them of old 
time, Thou shalt not kill; and whosoever shall kill shall 
be in danger of the judgement: but I say unto you, that 
every one who is angry with his brother shall be in 
danger of the judgement; and whosoever shall say to 
his brother, Raca, shall be in danger of the council; and 
whosoever shall say, Thou fool, shall be in danger of the 
hell of fire' (Matt 5.21-2, RV). 

What has this direct and personal word to say to us ? 
It says to us simply : 'Who is Cain ? Art not thou Cain ? 
Art not thou a murderer ?' Here again I am well aware 
that the paradox strikes us as ridiculous and even out- 
rageous. Can animosity, rancour, a mere outburst of 
anger, be honestly compared with fratricide ? Can there 
still be any question of true justice with God, if it con- 
sists of assimilations of this sort ? And, unmoved, we 
shrug our shoulders. Our conscience, even, is offended : 
'No, we are not Cain; no, we certainly do not deserve 
the same punishment as he.' 

Nevertheless, my brethren, if we refuse to hear this 
question that God puts to us, and to take it seriously, 
we shall not know God's blessed answer to the blood of 
Abel which cries for vengeance. Furthermore, we shall 
fall under the condemnation of the justice to which we 
are appealing. 

For, in God's eyes, the lack of love for our neighbour 
in our lives and hearts, the selfishness which blinds us to 
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the suffering around us and hardens us to all the victims 
whom we do not succour and what is to be said of our 
secret animosities and ungovernable rancours ? all our 
ingenious, indifferent, cruel ways of avoiding being our 
brothers' keepers, the fierce struggle for life in which 
we are blind or shut our eyes to the fact that we are 
injuring others in God's eyes, I say, all this, like 
Cain's crime, is the way in which we spoil his creation, 
rebellion against his loving purpose, the injustice which 
we perpetuate and which must be suppressed, punished 
and done away. 

And if all that still seems ridiculously exaggerated, 
then we must let him who has addressed to us this 
ridiculously exaggerated word say his last word to us, 
the same mute cry which murdered Abel utters among 
men and raises to heaven. For Jesus* last word, which 
he still speaks to us, he speaks of us it is his death! 
Why does his death speak to us ? Because, faced with that 
cross on which he too, he infinitely more than Abel, is 
an innocent victim, we cannot say, with hearts unmoved : 
"It is nothing to me. I am not responsible for it/ Because 
that victim accuses us, and we cannot justify ourselves. 
Because it is what we are, with our closed hearts, that 
puts him to death. Because we are guilty of the shedding 
of his blood. None other than ourselves. It is no use our 
saying : 'We would not have crucified him. It was the 
Jews/ That very remark condemns us. He died on the 
cross because of remarks like that. He died on the cross 
because all sorts of people, respectable like us, refused to 
recognize that the Sermon on the Mount concerned 
them, that it accused them of having no true love except 
for themselves. He died because of you and me, who like 
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everyone else, sometimes say like those who put him to 
death: 'Away with him, away with him' (John 19.15). 
That is our way of saying : 'Crucify him!' 

So our question about Cain is thrown back at us from 
the lips of Jesus Christ when we are faced with his cross. 
It is of us that God asks : "What hast thou done with thy 
brother thy brother Jesus Christ?' What are we to 
answer ? Like Cain : 'Am I Jesus Christ's keeper ?' Or 
like Pilate: *I am innocent of his blood'? Or shall we 
speak the truth, saying only: 'Forgive me, for I also 
am responsible for that cross/ 

Then, and then only, can we listen to the end of God's 
word concerning Cain, concerning us who are also Cain. 
And it is a blessed conclusion: The blood of Jesus 
Christ speaketh better things than that of Abel/ 

What does this mean? That the blood of Jesus Christ 
speaks of the love of God in its incomprehensible im- 
mensity. It speaks to us of forgiveness, not of venge- 
ance. It speaks of that strange and wonderful justice by 
which God pardons those whom he ought to punish, by 
which he saves his creation instead of destroying it. It 
speaks of the grace by which it is granted to us to be 
acquitted for our responsibility for the crime of Calvary. 
It speaks to us not of God's wrath against us, who de- 
serve it just as Cain did, but of his mercy and peace which 
is granted to us, and to every Cain who will accept it and 
repent. 

The blood of Christ speaks better to God than the 
blood of Abel has spoken or will ever speak. It speaks 
to him of Christ's love for those who slay him. It speaks 
to Mm of the life which Christ has given 'a ransom for 



THE BLOOD THAT SPEAKETH BETTER THINGS 

many' (Matt. 20.28) many Cains. It speaks to him of 
his creation saved, not lost. And that blood, 'which 
taketh away the sin of the world' (John 1.29), says to 
God what the blood of Abel could not say : Thy will is 
done', 'It is finished' (John 19.30). 

Brethren, we suffer in this world, weighed down by 
the sight of innocent victims. But, without indeed ceas- 
ing to suffer, can we not believe what we are told of this 
world by the only entirely innocent victim, that it is 
redeemed from every crime of every Cain ? Shall we not 
listen to the blood of Jesus Christ, which has a higher 
justice to declare to us than the justice claimed by 
murder, and better news than all our dreams of happi- 
ness? 

This is a serious question. It is put to us today. If we 
were unwilling to heed it today, if we thrust it aside, 
and refused to believe in this word of God, this word of 
the Cross, we should have nothing to look to but the 
divine justice which condemns us. For, as our text 
reminds us, we must appear before God 'the Judge of 
all' (Heb. 12.23). If we accept the word of the Cross 
we shall be able to face that assize with confidence. But 
to refuse the word is to consent to be judged according 
to our works, Cains that we are, without Christ. 

'See that ye refuse not him that speaketh', the sacred 
writer concludes (Heb. 12,5). For he who speaks to us 
is the thrice-holy God, and the voice of the blood of Abel, 
of all those whose keepers we have not been, does not 
cease to cry to him. The day will come when that voice 
will accuse, without remission or appeal, those who have 
refused to listen to the 'better tilings' (Heb. 12.24) 
spoken by the blood of Jesus Christ, those who have not 

on 
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repented because of Jesus Christ, those who have not 
learned to love by finding that they are loved by him on 
the Cross. God grant that we too, in that day, may 
belong to the 'general assembly and church of the first- 
born who are written in heaven' (Heb. l.S). 

And now the Table of the Lord is prepared. There 
God addresses to us the word of the blood shed by us and 
for us. We shall approach this Table in order to answer 
that word, saying to our God and Saviour : *I thank thee, 
who dost forgive me. Lord, I believe/ 

Amen. 



Christmas Meditation : 1946 



'This is his name whereby he shall be called, THE LORD OUR 
RIGHTEOUSNESS/ 

JEREMIAH Q3.6 

*. . . and shall call his name Immanuel/ 

ISAIAH 7.14 



! Once again, before the child that is 
fl born, a chance is given to each of us to be born 
^a^ again into the Christian life. When we are con- 
fronted by the Cross and the mystery of the Resurrection, 
the abyss of God often seems unfathomable. How can we 
comprehend so much love and so great a victory, when 
our own lives drag on, always the same, and always de- 
feated ? But Christmas is easier, more childlike, like the 
baby crying in the manger at Bethlehem, as near as the 
wonderful little being that one can hold in one's arms. 
So Christmas, of all the Christian feasts, affords us the 
easiest access to our Saviour. No man., however hard- 
hearted and despairing, is repelled by a baby. He feels in 
a little child a sort of tender humanity which does not 
reject him. So God willed to offer himself to us in the 
infant Son of Mary. 

But what is the meaning of that tiny crying baby ? 
What does he say what can he say to our lives 
weighed down by their woeful past and their uncertain 
future ? Has he a real meaning for us, something more 
than a mere fleeting emotion ? 



P.-F 
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For the answers to these questions we must turn to 
the Bible. It alone can reveal to us the mystery of Christ- 
mas, the mystery, that is, of the meaning of Jesus Christ 
for our personal destiny. In many ways it announces to 
us the miracle of that baby. We shall mention today 
only two of those ways, embodied in two names which 
God gave in advance to Jesus Christ, names full of 
promise and hope. 

May Christmas this year call us to the belief that those 
promises are made to us, that they have already been 
made good in the earthly life of our Saviour, that they 
will be fulfilled in his glorious advent for which we wait. 
So shall we be enabled to live 'in Christ', sure of what 
he has already done for us and for the world, looking 
forward to what he will make of us and of the world. 

Advent is the season in which the Church learns the 
price of God's promises. 

Ah! If only we could learn to read the Bible as the 
book of those promises : that is to say, not as a collection 
of more or less noble or deep thoughts, more or less 
acceptable to our wisdom or our egotism, but as the 
record of pledges made to us weak men by Almighty 
God. What limit would there be then to the power of 
the Scriptures, and to the value we should set upon them, 
instead of reading them with difficulty, and even with 
boredom! Then we should live like men and women who 
are waiting for something waiting for God to keep his 
word. There would be an end to the discouragement, 
the boredom, and the despair of our sad, sick hearts 
which wait for nothing but the end of their empty 
existence! 
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Men consult astrologers, and study their horoscopes, 
trying to penetrate the mystery of their future. But we 
have the book of God's promises to unveil it for us, the 
proclamation of his sovereign purposes. Why turn our 
backs on the joy of waiting confidently for what surely 
lies in store for us and for the world surely, since it is 
the will of the Creator and Master of the world ? 

But in order truly to await God's future acts those 
acts which are our future it is nevertheless necessary to 
heed the actual terms of God's promises, in their rigor- 
ous precision, so that we do not lose ourselves in vain 
hopes which will never be realized. 

What then is it that God promises ? 

Always Someone, Someone in whom, through whom, 
because of whom the whole of the future is true, certain, 
and blessed. Always the one whom the Bible calls the 
messenger of God, the servant of the Lord, the Christ, 
the Son of God, All the promises of God are summed up 
in what he is and will be, what he gives and will give. 
We await only Jesus Christ : but in awaiting him we are 
awaiting all things. 

Shall we say that we have not to wait for him any 
longer, since he has come already? But he has not 
finished his work. And it is his return which alone will 
put an end to our waiting, because it is with his return 
alone that all God's promises will be fulfilled, 

How great is the beauty and the strength of a Chris- 
tian faith which does not look back into a past receding 
darkly into the oblivion of things grown old, but which 
looks forward in hope to what Christ will reveal of God's 
unfathomable love. 

no 
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What then can we expect of Christ ? What is our hope 
in him? 

Last Sunday we were listening to that unparalleled 
and all-embracing promise that the seed of the woman 
would bruise the serpent's head (Gen. 3.15), So Christ 
will overcome the devilish power of the enemy who 
tempts us, thwarts us, causes us to sin, to doubt, and 
to despair. He will wipe out his abominable power and 
the ruin to which he brings us, the ineluctable conse- 
quences of our folly and rebellion: suffering, despair, and 
death. 

But in promising us the triumphant power of Christ, 
God defines this victory in precise terms. There are two 
of these specific statements about Jesus Christ about 
which I should like to tell you, expressed in two names 
given in advance by God to the promised Messiah. 
First: 'And this is his name whereby he shall be called, 
THE LORD OUR RIGHTEOUSNESS/ 

A question is at once raised : can we understand this 
name, that is to say, find in it a promise ? In other words, 
do we desire righteousness so much that to know it to be 
promised to us is a cause of great joy ? 

It is a real question for us. For do we not seek, hope, 
and wish for other benefits much more eagerly than for 
righteousness? And in our hearts we complain that, if 
God wants to bless us, it is not that gift that we claim 
and expect from his sovereign power. Why does he not 
give us happiness : all the things we long for and covet in 
order to be happy ? Some of these things are beautiful 
and grand and perhaps in the secrecy of our imagina- 
tions there are others, less pure, which we should be 
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ashamed to admit, but which would nevertheless repre- 
sent happiness for us. 

But while our deep-rooted selfishness demands the 
joy of happiness, God says to us: '! will give you 
righteousness/ 

Let us not be too quick to refuse this gift, as if it were 
of secondary importance. For, truly, in the depth of our 
anguished hearts we do "hunger and thirst after righte- 
ousness' (Matt, 5.6): that is to say, we hunger and 
thirst to have, in our happiness, a good conscience; we 
hunger and thirst not to be troubled, checked, and tor- 
mented by self-accusations that are never quite reduced 
to silence. Which of us, I ask you, is not tormented by 
the inevitable selfishness of his happiness ? Is there any 
of us who does not see that it is always at someone else's 
expense that one is happy? Which of us does not 
anxiously try to justify himself by what we call our 
"right to happiness' ? We openly, stoutly, and violently 
claim such a right, but in reality we are not sure we have 
it. And that is why we are sometimes ashamed of the 
happiness we have; we call it a 'privilege', and are 
anxious lest we lose it, suspecting that it is a most 
precarious favour and at bottom quite unjust. 

When this anxiety lays hold upon us, it sometimes 
grows into another and more racking torment, which we 
call a concern for social justice. The spectacle of injustice 
outrages us ; we are haunted by the right of others to 
happiness, and its constant violation. Our privileges be- 
come burdens. Oh! I know how quick the voice of the 
Devil is to reassure us : 'But you deserve your happiness, 
your advantages, your money, your position, the esteem 
you enjoy/ But that voice lies and well we know it. 
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We know well that no one deserves his happiness so 
long as others are suffering at his side, that no one 
deserves the favour of a God he so often forgets, and 
against whom he constantly rebels. Indeed, no one 
deserves to be given happiness by God, if God is utterly 
just. And would he still be God, if he were not just ? 

Then we begin to be disquieted and obsessed by the 
thought of the most fundamental justice: the righteous- 
ness that will reconcile us with life, with men, with God. 
Then we begin to be afraid of the judgment pronounced 
by God, who cannot be deceived. Then all happiness 
begins to oppress us, and we long ardently for that 
peace of mind without which all happiness is wretched- 
ness, the peace in which we shall be with God the 
abundant tranquillity in which we may hope to meet him, 
freed from shame and from our unconquerable, un- 
forgettable miseries. 

To be righteous before God : that would be happiness ! 
Not to go on saying in our foolish pride (for we know 
it to be a lie) : 1 am right ... It isn't my fault . . . 
I am a good man, I am not afraid of God/ But to know, 
peacefully, that we are really righteous yes, peacefully! 

If we have followed this difficult road and yet so true 
traced out in our hearts, then we can understand that 
it is really a promise, the promise , the loveliest that God 
makes to us, when he says of him who comes : 'He shall 
be called the Lord our Righteousness/ 

For this name, which signifies Jesus Christ, opens the 
most dazzling prospect before us. Through it God says 
to us; 'Do not be afraid. Tour righteousness, which you 
seek and never find, your own righteousness, the tranquil 
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goodness of your life, your peace of mind, the end of 
your anxiety over being an unrighteous "good man", 
your confidence as you go to meet God, your nights 
never again haunted by remorse, your life which will no 
longer quail before death and the judgment that awaits 
it everything in you, hungering and thirsting after 
righteousness : all this is Jesus Christ, the Christ whom 
I promise to give you/ 

How can these things be ? And we think : it is too good 
to be true! But God continues: 'He shall be called, shall 
be your righteousness, because in him lies this great 
mystery: he is the Lord/ That is to say: *He is my 
judgment. He is my righteousness. He comes forth from 
me. And it is to you that he comes. He is the righteous- 
ness which I give you/ 

Let us not say, again: 'It is too easy to be righteous 
like that, to have no righteousness of one's own, but 
only the righteousness of Jesus Christ/ And let us not 
say: 'It is unjust that this righteousness, which is not 
ours, should be ascribed to us/ 

For God insists, and says to us again; 'Yet that is 
what he is called. That is what he is : your righteousness. 
Tour righteousness, because it is mine, and it is my right 
to grant it freely. And that is my will, my will to accept 
you, my will to give you my peace/ 

What then shall we do? We will believe. We wiU 
believe that. We will accept that promise. We will love 
Jesus Christ because he has been called by that name. 
We will love that righteousness. We will seek it and 
nothing else. We will not strive furiously with proud 
and fruitless zeal to be righteous by our own virtue, to 
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persuade ourselves and others that we are righteous in 
ourselves. We will have done with our Pharisaism and 
our anxiety. 

We will have no other Christ than him who justifies 
us, no other God than him who is our righteousness: 
truly ours, and truly a righteousness weighed in the 
balance of God. 

The man who accepts this Jesus Christ 'who was 
delivered for our offences, and was raised again for our 
justification' (Rom. 4.5), the man who relies upon the 
righteousness of Christ at God's judgment-seat, knows 
well that his life is quite new, changed, active, and 
happy : his human, everyday life, and not only his inner 
life and thoughts. He knows the quiet, sure, unassailable 
joy of being at peace with God, and showing it. 

For, do you see ? when we no longer need to hide 
our misery or make a show of our virtues before men, 
when we only have to live in and on the righteousness of 
Jesus Christ^ then we begin to know the true taste of 
happiness. And we can begin to make others happy. 

This name of Jesus Christ is recalled by one of our 
ancient canticles : 'Sun of righteousness'. Let us repeat 
it in grateful wonder that this sun which shall never set 
(Luke 1.78; MaL 4.2; Rev. 1.25) is rising on our lives 
and on the world, as God promised us. 

'And they shall call his name Emmanuel, which being 
interpreted is, God with its.' 

In a far-off age of great tribulation, when God's 
people did not know where to look for the signs of the 
Almighty's favour, when they might think themselves 
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abandoned, or subjected to well-deserved chastisement, 
a prophet's voice pronounced the mysterious name of 
him who was coining. 

And when, in Bethlehem, Mary is about to bring 
forth her son, the angel of the Lord warns Joseph that the 
strange prophecy is to be fulfilled in his home, and that 
that name will no longer be an obscure announcement, a 
pious hope, but the living, present reality of the child 
who is about to be born. 

Now, this name is the most inconceivable, the most 
glorious of promises. 

Neither Mary nor Joseph, nor even Isaiah, could have 
any right so to name the child of Bethlehem. For what 
man would dare to give such a name, if he believed that 
it signified the real presence of God in him who bore it ? 
A man may pray the Almighty to bless him, to grant 
him his forgiveness and favour. But to one who vener- 
ates the Thrice-Holy, the audacity of prejudging the 
divine will and of appropriating God to oneself must 
always seem either blasphemous or Pharisaical. 

But here it is the Lord who has chosen this name for 
the child of Bethlehem. And in this name God commits 
himself. Since he has chosen it, we can believe that what 
it signifies is true and real ; we can rejoice at his promise, 
receive it, meditate upon it, and repeat it in wondering 
and thankful faith. 

God with us I 

It is of our life first that this name speaks. Us, that is to 
say the whole of our past, and long before we opened our 
eyes to the light of day. Us, such as we are, born in our 
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families, with our inheritances and our heredities. Us, 
with our education, and what has in appearance deter- 
mined our particular state, our place in this world, our 
human situation. But w means also what we have our- 
selves made of our lives : what, in the decisions we have 
made and the habits we have acquired, gives us cause for 
joy or sorrow, what humiliates us abominably as well as 
what we are proud of. Us means also what we are in 
other people's eyes, and the way we treat them: our 
social as well as our private life. Us ! Our life today, but 
also the unknown future which will affect the sort of 
person we are and, when death closes the final chapter 
of our lives, the sort of person we shall have been. 

It is no more and no less than this, that is signified by 
the name Emmanuel, "God with us*. The totality of our 
existence, and not one of its parts; the totality, with 
nothing forgotten, overlooked, minimized, or exag- 
gerated: what is public as well as what is private; 
thoughts as well as acts the whole secret which makes 
up the life of a man. Everything. For, once again, it is 
God who speaks in that name ; and nothing can be hid- 
den or withdrawn from him. 

I know that when that name is thus turned into a fact, 
when we can no longer make it the name of what we call 
our 'religious life', and when we are compelled to hear 
how the Almighty says to us: 'Thou', 'You' then 
indeed the name Emmanuel becomes a trouble to us, and 
sometimes an unbearable terror. 

For behold, it tells us that it is God's sovereign will 
to follow, to accompany the beloved yet agonizing 
reality that each of us is for him. 



CHRISTMAS MEDITATION; 

'God with us* means that God imposes his presence 
upon us, and we are no longer alone ; never again with- 
out him. What a strange and profound abyss is man, 
that sometimes this divine purpose seems to him the 
greatest of blessings, and sometimes the most intoler- 
able yoke. How contradictory we are, sometimes fleeing 
from God, and at other times beseeching him to come to 
us, as if he were afar off! 

But what can we do, and why doubt or rebel, when 
God has come to live with us? Who could resist 
him? 

But this name signifies a much deeper mystery than 
that ineluctable presence : the mystery of what is God's 
motive in wanting to be with us, always and everywhere, 
from everlasting and to everlasting. 

For this with, in the Bible, does not mean that God 
wants to be the constant eyewitness of our lives, but 
rather that he wants to make common cause with those lives, 
that he is inside their complexity and obscurity, on our 
side. He places himself beside us, not to watch us live, 
but to associate his life with ours, to defend our lives 
and preserve them . . . and, in that word which tells 
of our misery and our hope, to save them. Ours is indeed 
a strange existence, greatly threatened; but God has 
decided in it, around it, and even in the inevitable defeat 
of death, to deploy his invincible and victorious strength. 
That God wills to be with us, means that he wills to be 
for us. As a friend is biased towards loving his friend, 
God is biased towards us. And it is a good thing that he 
is biased, or else this life which we lead, which we are, 
would repel and dishearten him, and arouse his righteous 
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anger. O wonder of the Gospel! God is for us, as St Paul 
says (Rom. 8.3 1). 

Then who can be against us ? 

Our peace has so many enemies, within and without! 
And the most redoubtable of all is ourselves. Which of 
us has not hated himself for being what he is, and has not 
cried, echoing the Apostle's words : 'O wretched man 
that I am! Who shall deliver me from myself?' And then 
there is that other, who knows so well how to lull us into 
a false security with his lies, and to torment us by re- 
vealing to us the truth about ourselves : the Evil One, 
now persuading us that we are good, now casting us 
down with the evidence of our wretchedness. The other, 
who claims that he too will go with us before God and 
there submit us to the inflexible justice that is why the 
Bible calls him the Accuser (Job 1.9-11; Zech. 3.1; 
Rev. 12.10). The other who wishes there, at that final 
tribunal to force God to be against us, because of what 
we are. 

But against all that, against ourselves and against the 
Evil One, there is the purpose of God. An unfathomable 
purpose, for who could have dreamed that God, who 
could nay, ought to accuse us, would take our part 
and wipe out the diabolical accusation ? But that is the 
purpose which God has formed. 

Let the wisdom of the wise and the justice of the just be 
silent! God reveals his secrets unto babes ( Matt. 1 1 .5 ) ; 
God justifies the unjustifiable (Rom. 5.6) . God has uttered 
the name Emmanuel. And in that name is all peace. 

The name, however, is only a name. It was borne by 
Someone whose miraculous birth witnesses that the 

c< 3 
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name is true, and that it is not just a grand dream, but 
the truest reality, the only true reality, the truth of God. 

No longer, then, shall we think of that name as the 
fond imagination of troubled and guilty hearts. We shall 
look to him who is called by that name. We shall look 
to him as the mirror in which God allows us to see his 
true divine countenance: the countenance in which we 
shall read his sovereign purpose to be with us 2nd far us. 
We shall look to him, to his life whose story the Gospels 
tell, to his death, his Resurrection, his Ascension, in 
order to know and adore in him God's wonderful good- 
will towards us, towards all men. We shall look to him 
for the frustration of the wiles of the Devil, who, in our 
trials, temptations, and afflictions, as well as in our 
pleasures, our vanity and pride, endeavours to deceive 
us about God. We shall look to Jesus Christ, no longer 
believing in a God who threatens, or is indifferent or 
indulgent. We shall look to Jesus Christ, to know not 
our idols but the true God. We shall look to Jesus 
Christ, so as no longer to be afraid or ashamed. 

And also we shall look to him in order to live no 
longer in our sins, which are only our monstrous and 
absurd attempt to find a happiness which escapes us. 
We shall look to him in order to learn that one cannot 
deceive God and work evil with impunity, but also in 
order to know that the heart of God is greater than our 
little selfish hearts (c I John S.20). And we shall 
understand what Pascal meant when he said in "The 
Mystery of Jesus' : 'I have loved thee more ardently 
than thou hast loved thy stains/ 

We shall look to Jesus Christ, who is truly called 
Emmanuel. And our fears will lose their terror, our idols 
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their fascination, our lives their shame, and our care for 
others its anxiety. We shall spell day after day the secret 
name Emmanuel. We shall bless its truth. We shall 
know that it is the truth about the world, about the abode 
of men, about our lives. 

This blessed name will be our forgiveness and our 
morality, our reason for living, and our hope of resur- 
rection. 

Unto us a child is born who is called Emmanuel. 



Christmas Meditation : 1952 



God gives us all things with his Son. 
LUKE 2.1-20: ROMANS 8.28-37 



is a clear and simple day; the day 
(1 when God seems nearest to us, most present in our 
^w^hearts ; really ours, because he asks only that we 
should be as little children to believe in him and to re- 
ceive him. And yet it is a day of great mystery; a day 
when we find that our hearts, instead of being childlike, 
have grown old. Christmas is not a childish fairy-tale; it 
draws us into dark debate with the unknown, the 
ignored, the absurd, with death. It is Christmas night. 

Yesterday evening many people celebrated Christmas 
in what is called a "wake 7 . (From what is it that one is to 
wake from what sleep, what nightmare?) And this 
morning, we too need God to wake us from the sleep in 
which it seems our life is sunk and engulfed. 

Nevertheless through the darkness of the night 
Christmas shines as Light, a great joy. What joy ? That 
of the message which St Paul puts into these words : 'He 
that spared not his own Son, but delivered him up for us 
all, how shall he not with Mm also freely give us all things?' 

This is what Christmas means in the purpose of God. 
For God has no other purpose than that of Christmas. In 
his infinite wisdom his wiU is only to give. 

We know it! And yet we know it so uncertainly that 
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we must always be learning afresh that our God always 
has his hands open. It is true that the Bible reminds us 
that he waits only for us to ask in order to receive ; but 
it also tells us that when he demands our prayer it is not 
as a condition of his generosity, but on the contrary in 
order that it should strengthen our certainty that he is 
ready to bless us. 

But what is it that God wills to give us ? 

St Paul says : 'All things/ Three times he repeats it in 
this passage. The expression is purposely imprecise. So 
we have the right to understand it as applying to all the 
things that we need. Not, indeed, all the things that we 
covet covetous hands cannot be laid upon God but 
all those things in which we are poor, all those things in 
which our lives need the enrichment which can only 
come from God. 

Let each of us then draw up the balance-sheet of his 
misery! God, who draws up that balance-sheet better 
than we do, tells us that it is his will to wipe out the 
debit balance it shows, by giving us all that we need to 
put an end to our poverty, giving us all those gifts of 
which the Bible speaks : the light of his sun which rises 
'on the evil and on the good' (Matt. 5.45), the daily 
bread asked for in the Lord's Prayer; but also the joy of 
loving for God rejoices in love, and in all love he sees 
a likeness to his love for us ; and a quiet mind ; and the 
peaceful happiness of home. All this it is his will to give, 
filling up the void that their absence leaves in our lives. 
It is his will to put an end to the poverty of the lives that 
lack bread, the lives that lack love, the lives that lack 
peace; to put an end to the misery of suffering too heavy 
to bear, of diseases which no physician of the body can 
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cure, and those which no physician of the soul can calm ; 
to put an end to the weakness that is so terribly weak 
that it always brings disaster in its train; to put an end, 
especially, to the penury of the pride that thinks itself 
unassailable. God gives 'all things' to us in our dire 
necessity. He gives 'above all that we ask or think' 
(Eph. 3.&0). Surely we sadden his heart of love in ex- 
pecting so little from the rich store he has to offer us ? 

So he is there at this Christmastide, like a wealthy 
man surrounded by paupers who do not hold out their 
greedy hands to him; he is forsaken in the midst of us, 
in spite of our poverty. 

Those words 'all things' leave no room for sorrow or 
unbelief. They do not allow us to be half-hearted in our 
ambition, leaving God to distribute his gifts all alone at 
Christmas, without our taking what he brings. 

But this dream of a life filled with blessing must not be 
the pathetic illusion of men in torment, but an indisput- 
able reality. 

Let no one be alarmed! Christmas is no dream. God's 
generosity is not the midwinter night's dream of afflicted 
hearts. For his generosity is Jesus Christ. We can be 
sure that God will and can give us all things, because, as 
St Paul says, he spared not his own Son. 

What could God want to withhold from us, what 
precious thing, since he spared not his own Son ? There is 
nothing left that he could withhold, since he renounced 
his right to keep his Son that is, his life abandoning 
that Son to aU solitude, aH poverty, all misunderstand- 
ing, and to death; making him of all poor men the most 
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wretched ; of naked men the most naked ; and doubtless the 
one who needed most to pray, since he 'offered up prayers 
and supplications with strong crying and tears unto him 
that was able to save him from death' (Heb, 5.7). 

How, since Jesus was that Man, could God not also 
give us everything ? 

Let us look at this Son who is given. Let us look at 
him in the manger, already forsaken. Let us look at him 
on the road of the flight into Egypt, on the roads he 
walked in Judaea and Galilee and 'by the way of the sea' 
(Matt. 4.15). And let us look at him on the road to 
Golgotha. And then let us see if the message of Christ- 
mas is not really this, that the Son of God was truly 
given to us. 

But if we went no further than to say that it is God's 
will to give us all things because he has given us his Son, 
we should certainly not have understood Christmas. 

For we are not concerned with parallel truths, but 
with one single truth. There are not two gifts, but one. 
God grants us all things 'with his Son'. And of his in- 
exhaustible goodness we can receive nothing which is 
not in some sense in the hands of his Son, in the life of 
his Son, in his Son. The Son is the bringer of all the gifts 
of God. Much more, he contains them. St Paul wrote in 
another letter: 'In him ye are made full* (Col. .10, 
RV) . The gift of Christmas is not some single item like a 
present in a parcel, It is all things. Everything, for ever, 
is given in Christ. 

Perhaps as we listen to the impassioned witness of the 
Apostle we reduce it in our minds to some particular 
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aspect of our lives what we call piety, or faith, or 
religion. Doubtless in Christ we are made full in respect 
of these things too, since In Christ is all truth. But what 
of everything else ? What of all those things we know so 
well, which we piously declare, of course, to be less 
important than the 'essential' things, but which really 
lie much closer to our hearts ? If we think of Christ, who 
was truly and fully given, how great will be our Christ- 
mas joy in receiving all those other things! 

The most human of all humanity : such was he who 
was given to us at Christmas. We must look deeply into 
the meaning of this wonder. With him who is given to 
us, we have everything in common even our sinful 
hearts. This is a great mystery: how it is that man's 
guilty heart inhabits the pure heart of Jesus Christ. But 
that too, that above all, is the mystery of Christmas, as 
it is of the Passion the mystery of the gift of God. 

So in Jesus of Nazareth all our life acquires by God's 
will the dimensions of the life of his Son. We need not be 
afraid, therefore, of being dehumanized by Jesus Christ, 
of being withdrawn from our affections, our aspirations, 
from what is beautiful, noble, and generous for ex- 
ample from all poetry, music, art, and friendship. We 
need not be afraid of being thrust back into our poverty. 
For the abode of all these things is Jesus Christ, and we 
shall not truly find them until we find them in him. 

Thinking of our odd habit of making a distinction be- 
tween the things we may have with Jesus Christ and in 
him, and the things we think we can have without him, 
it occurred to me to imagine a world without Christmas, 
a world into which Jesus Christ had never and would 
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never come, where we lived but had nothing with him. 
Imagine all the things we should have and perhaps we 
should still have them all : all the things coveted by our 
greed, all the things which bring us remorse every- 
thing. 

Let each of us imagine his life, and the lives of others, 
the life of the world and its history, without the coming 
of Jesus Christ, That means, in the end of the day, with- 
out forgiveness; for ever irremediably guilty, bearing 
for ever the indelible mark of the evil we have done. It 
would be a life without the prayer of Jesus Christ; that 
is to say, one in which our prayer could not lean upon 
his, in which we could not say 'I beseech thee, O God, in 
the name of Jesus Christ' ; a life, therefore, lived in con- 
stant terror of God, because of unanswered prayer- It 
would be a life without God's word all those wonder- 
ful sayings which the Gospels report, so generous that 
even the complete unbeliever marvels at them: the 
words of the Sermon on the Mount, St Paul's hymns to 
charity, the words of St John on love. Just imagine a life 
for ever walled up in the egoism of others and of our- 
selves; a life without the Cross. A life with no place on 
earth to flee to where we could be ashamed and not 
despair. Lastly, imagine what such a life would be like, 
whatever riches it might have contained, when the great 
poverty of death one's own and that of others came 
to make all riches quite useless. Such a world, without 
Jesus Christ, would be just hell. 

Happily, this fable is not true ; Christmas is Christ- 
mas. Happily, we do not have to pursue a dream in 
which we forget that God did not spare his Son, but gave 
him, so that we can say of God : 'He is for us', and not 
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'We are against him'. He is more Emmanuel (Matt, 
l .23 ) than we are sinners. 

If he be for us, who even ourselves can be against 
us? 

Let us have with Jesus Christ all that he is and has. 
And all that we have, let us have it with him. From him 
let us receive all that we have not. Let our Christmas 
meditation end with the stupendously generous words : 
'Of his fulness have all we received, and grace for grace' 
(John 1.16). 
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A summary of Pierre Maury's last sermon, preached in the Reformed 

Church at Rabat (Morocco) on Sunday 8 January, 1956, Jive days 

before his death. 

PSALM 90; HEBREWS 1.112; 3.12-15 



"ERE on this second Sunday of the year how the 
preacher of the Gospel longs to be able to speak 
^straight to the hearts of one and all, forgetting 



nothing of the present circumstances of each one, of the 
community, and of the nation. For the beginning of a 
new year forces upon us the disquieting and magnificent 
thought of time : the consciousness of our wealth (for we 
all think we have time, and we think how we shall use 
it), and of our poverty (for time is what eludes us con- 
tinually, slipping through our fingers and vanishing) . 

And how the preacher longs to forget nothing in his 
heart of what the present time forces so gravely upon 
our heedlessness. He longs to say to those whom time 
makes suffer the words which will ease their sufferings. 
He longs to say to them to whom time brings the joy of 
hope, of the chance of personal, national, human action, 
the words which sustain the will to do good and en- 
courage devotion to duty. Yes, on this day a minister of 
God among men desires even more not to speak in the 
cloistered calm of chapels or the abstraction of religious 
i-Psalm 31.15. 
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dreams, but in the concrete reality of the hour, so that 
everyone may know that God is a reality, our reality. 

But the fact is that in order for us to know it, in order 
truly to touch our hearts, the preacher must start not 
from the immediate human situation, but from some old 
words from a distant past, in an old book. And he must 
let those words find their way into the hearts of today, 
and create in them, full as they are of their own present, 
another present reality. He must let God speak in his 
own way about our true and real life, which is not that 
about which we are told in the newspapers, or by our 
thoughts, or the fortune-tellers, or the forecasters of the 
future, or our hopes, but that about which he alone can 
speak. And, talking to us about that true life, he will 
make us discover that he is talking about what we our- 
selves call our life. May each one of us, starting this new 
year before God and with God, discover that all he is 
and has, those he loves, his family, his country, his time, 
are here, before and with God, who forgets, neglects and 
passes in silence over none of them. So may the old 
prayer of David become our supplication, our thanks- 
giving, our vow that is to say our faith for 1956. 

Our prayer of supplication. How can this sentence be, 
first, anything other than a petition the expression, 
that is, of an ardent desire, which only our unbelief 
stifles and paralyses? My times are in thy hand: who 
among us could say without hesitation or reserve, in fuU 
assurance, *I know that my times are in thy hand' ? Who 
among us believes in God enough never to doubt that his 
whole life is shared by God, that in everything that hap- 
pens to him, joys and sorrows, successes and failures, 
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blessings and griefs, God will be as present as we are 
ourselves ? As present as we are to rejoice, to suffer, to 
struggle, as present as we are to live our own lives. And, 
much more, who among us believes in God enough 
never to doubt that his life is led by God, that no event 
will escape his power and his love, that nothing will be 
the work of chance, of fate, of men, or of circumstances 
or our own work ? 

Ah! how we must pray that the psalmist's text be not 
only true of David, of this or that great saint, but of us 
also! I ask you: think of yourselves and of your loved 
ones, think of your country, think of the world . . . On 
whom is your 1956 going to depend ? In whose hands 
rests the mystery of our life in the immediate future, 
yours and mine ? Let us admit it : in the hands of men 
men who are powerful and to be feared, unknown men 
whose coming to strengthen us we long for; in our 
own hands, which in our naive, proud, and selfish blind- 
ness we believe and want to be strong ; or in those great 
anonymous hands we call 'life'- And that is why we read 
and shall read our newspapers, we shall study history, 
in our petty wisdom we shall weigh the likelihoods and 
possibilities of the future, we shall drug ourselves with 
hope, and expect miracles of fate! Perhaps, above all this 
reality, we shall imagine, without understanding and 
without real trust, some great Unknowable to whom we 
shall address our incessant 'Why?', and before whom 
our pessimism will make us bow in fatal resignation, 
and from whom we shall try to snatch all that our liberty 
claims the right to do, to want, and to have. But none 
of us can say today like a trusting child : 'My times are in 
thy hand; I know that, and only that. Whatever 
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happens I am perfectly happy that this is so and that I 
know it to be so/ 

Quite simply, therefore, let our first act this morning 
be to pray God to hear us, and to say to us himself, since 
we shall ask it with all the faith we can muster: 'Thy 
times, thy days, thy hours, all are in my divine hands/ 
And if from this Church, from the heart of each of us, 
this petition goes up from our real unbelief, our real 
ignorant, feeble, and sinful lives, I know that God will 
hear, and that our prayer will be granted. 

What will that fulfilment be ? It will be our thanks- 
giving, the thanksgiving of our assurance and our faith. 
For to the prayer of unbelief for help, God replies with 
the certainty of faith. For when we speak to God of our 
true lives, our real weakness, fear, and sin, he gives to us, 
weak, fearful, and sinful, that unexpected, magnificent, 
incredible gift : new hearts, new minds, new hope. Yes, 
it Is really we, inconceivable as it may be, we who find 
in ourselves a voice to praise God for holding in his 
hands what is in store for us, what we shall be and do, 
our health and our sickness . . . and if it is his will, our 
death. 

1956 is not, you see, what its successive days will 
bring for us to live through. It is not one more year in 
which we shall grow, mature, and age, in which so much 
that is unforeseen as well as foreseen will be our lot, and 
in which we shall be able to hand it all over to God. No! 
1956 is the successive gifts that God is going to give us, 
the successive days he offers us, the trials he will grant 
and the blessings he will distribute to us; 1956 is God's 
acts of love, a year of grace. What does the mystery, 
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the Impenetrable mystery, of tomorrow matter ? There 
is no need to deck it with optimistic mirages, no need to 
darken it with pessimistic fears. The mystery is not, 
cannot be, and will not be, for those who listen to God, 
anything but the mystery of grace, unchanging yet 
always new ; the mystery of 'the Father of lights, with 
whom is no variableness, neither shadow of turning 7 , 
and from whom comes 'every good gift* (James 1.17). 
This morning God assures us of that, because this year 
is his year, his 'acceptable time' (Isa. 49.8 ; II Cor. 6.2). 
His word for 1956 is a promise, because 1956 belongs to 
him. 

Oh! I know that we have hardly accepted with joy this 
message that I announce to you, when everything comes 
to contradict it : our memories, men's voices, the voice of 
the Devil! And I know that some will accuse me of a 
hard-hearted selfishness which forgets or makes light of 
all the human suffering that will mark 1956, as it has 
marked 1955. But I am not forgetting all that, and I 
have no more constancy than you have to make me firm 
in faith. If I say to you nevertheless, as a prayer of 
thanksgiving, the words of the psalmist, *My times are 
in thy hand/ it is because, like the psalmist, I receive 
this prayer of praise from God himself; it is because God 
does really say it, he assures us of it himself, because it 
is true, because it is his truth which is the only truth; it 
is because God himself, in his word, not mine, has come 
to this service in order to say to us : The times are in 
my hands', and in order that we should believe it. 

But what will believing it mean ? Here, by that inner 
movement which characterizes all true prayer, our prayer 
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becomes a vow. Because our petition is made to God, be- 
cause our praise hearkens to God, our faith submits itself 
to God. And this last is the moment of decision of this 
service, our vow for 1956. 

'My times are in thy hand", that is to say, 1 promise 
that I shall not live 1956 as if I were its master, or its 
slave, but as thy servant. I shall not take back from thee 
any of my days. I shall not steal one hour from thee, not 
one hour of Sunday or weekday, not one hour alone or 
in the bosom of my family or among other people. I shall 
have no time for myself, but only for thee. I shall not 
keep for myself, without thee, the time of my desires, 
the time of my sins, the time of my despair any more 
than the time of my plans, my friendships, or my enmi- 
ties. I give thee the year which thou givest me. All my 
times are in thy hand/ 

Here again we are brought up short by fear, or even 
rebellion. Here again we are afraid of praying, and our 
so-called honesty or our conscious rebellion imposes 
silence upon us. 'What is the good of making promises 
that I shall not keep?' May God preserve us from this 
retreat, this refusal to pray. God preserve us from 
giving the lie to his truth under the pretence of being 
honest, towards ourselves or towards him. For what he 
requires of us this morning is not the haughty Pharisa- 
ism that starts boasting too soon. All he wants us to do, 
like the promise he makes to us, is to commit ourselves 
for today, to make the humble and honest decision that 
today demands. For our times are in his hand. And we 
cannot reserve our tomorrows as possibilities of dis- 
obedience to him. It is our times of today that he requires 
of us. 'The morrow shall take thought for the things of 
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itself/ as Jesus said (Matt. 6.34), which means that 
God in his faithfulness will take care of our unfaithful- 
nesses. That is why today we must say to him in our 
prayer of dedication : 'Our 1956, my 1956, belongs to 
thee. I belong to thee for 1956/ 

Brethren, I have said that the prayer of the psalmist 
can and must be uttered by our unbelieving lips, by our 
believing lips. But how could I dare to expect this prayer 
to be possible for us, except in a moment of emotion or 
illusion ? How could I dare to put into the mouth of God, 
Invisible, Inaccessible, those words which turn the 
words of the prayer into a promise how could I dare, if 
I did not know the place, the reality, the Person in whom 
the prayer becomes possible, in whom God's word be- 
comes the living word of truth ? It is because the Bible, 
from which these words are taken, bears witness in its 
entirety to Jesus Christ, that in it men can pray to God 
and hear the granting of their prayers by God. It is be- 
cause in it every prayer is, explicitly or implicitly, 
offered up in the name of Jesus Christ, because in it all 
God's promises are yea in Christ (II Cor. 1.20) it is 
for this reason that 1956 is a year of grace, and that this 
service and all the days that are coming are and will be 
grace. 'Jesus Christ the same yesterday, and today, and 
for ever', 'the first and the last' (Heb. 13.8; Rev. 1.17). 
He is himself, himself alone, the hand of God, stretched 
out towards us and over us from afar; but he is also the 
hand near us, holding and protecting everything: 
everything past, and everything to come. That is why 
the Bible says of him that in him 'the time is fulfilled' 
( Mark 1,15; Gal 4.4) . All things lead to him ; all things 
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start from him. Apart from him there is nothing. Tor 
of him, and through him, and to him, are all things' 
(Rom. 11.36). But he is here. He is here this morning. 
And he says to us : Xo, I am with you alway, even unto 
the end of the world' (Matt. 8.0), I am with you for 
1956, as I have been with you, whether you knew it or 
not, in 1955. 'My times are in thy hand', which means : 
Thy life has not only no meaning, but also no reality and 
no future apart from Jesus Christ. But in him thy life is 
eternal life; the fullness of life. 

That is why this morning, as on every Lord's Day, in 
our petitions, our praises, and our decisions, we can look 
only to Jesus Christ, 'the author and finisher of our faith* 
(Heb, l.2) the sole object of our faith. And we must 
realize what it means for us to be in the Christian era. 

He holds our past, that is to say, he pardons it. He 
holds our present, that is to say, he arouses and inspires 
our faith and our will. He holds our future, that is to say 
that no one shall pluck us out of his hand (John 10.8). 
He stands at the threshold of this unknown year ; the 
Master who serves us, the King who calls us, he who is 
alive for evermore and who gives us his life. 

And at his Holy Table, the Table of his presence, he 
awaits us. 

Amen. 
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